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Foreword by Dr. Haitham al-Haddād

All praise is due to Allāh, and may peace and salutations be upon his Final
Messenger . The Qur’ān is the source of light for humanity. It contains
114 chapters that deal with all aspects of life. Allāh tells us in the Qur’ān:

بِینًا بُِّكْم َوأَنَزْلنَا إِلَْیُكْم نُوًرا مُّ ن رَّ یَا أَیَُّھا النَّاُس قَْد َجاَءُكم بُْرَھاٌن ّمِ

Mankind, there has come to you a conclusive proof from your Lord, and We
have sent down to you a clear light

Unless we spend our lives reading the Qur’ān, deeply studying its
meanings, putting it into practice, and calling upon the rest of humanity to
do the same, we will never fully expose ourselves to this vital light and its
all-encompassing guidance and benefits.

This book, suitably titled 'The Heart of the Qur'ān', and written by Sheikh
Asim Khan, delves into the profound meanings, virtues, and guidance of
Surah Yāsīn. It attempts to provide readers with an insight into the treasures
of this great chapter of the Qur’ān. Surah Yāsīn is a chapter that is familiar
to many; it is oft-read and frequently memorized due to the Hadith of
Ma’qil ibn Yasaar in which it is referred to as being the ‘Heart of the
Qur’ān’.

This discourse contains key features that are unique. It presents both a
collection of the classical interpretations of each of the Surah’s 83 verses
and a deep, well-researched analysis of those interpretations. Readers are
thus provided with access to the works of the earliest scholars, which are
elucidated in contemporary language and style. This unique study is,
therefore, orthodox in its approach but modern in its style and presentation.
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It is a study that aims to present the reader with a multitude of lessons
extracted from these authentic interpretations, whilst highlighting the facets
and subtleties of the miraculous and beautiful Qur’ān.

The reader is taken on a captivating journey that explores diverse topics,
including creed, politics, spirituality, and sociology, in a smooth and
coherent manner.

Unlike many books of Tafsir that have been translated into English from
their native Arabic, this piece of work was written by an English-speaking
author who lives in the West. Additionally, Sheikh Asim Khan has taught
the explanation of this chapter numerous times and has published the initial
study in the form of articles on the website ‘Islam21c’. Thus, it has
benefitted from comments and feedback given by the many who have
attended his lessons or read his articles. This has transformed the study
from being merely an academic one to one that is the result of prolonged
engagement with the book of Allāh throughout the author’s life.

Such facts, and many others, make me proud to write this foreword and
give me a lot of hope that this Ummah is returning back to its source of
honour and might: the word of its Creator. Soon, we will see it back in the
worthy place that Allāh chose for it.

I ask Allāh to grant the distinguished author, Sheikh Asim Khan, more
tawfīq. May Allāh bless his family, students, and friends who supported him
throughout his journey with ‘The Heart of the Qur'ān’.

___________________
1 Qur’ān 4:174



Preface

The one who contemplates over the great Qur’ān will notice that Allāh
repeatedly describes it as being a ‘light’, unmistakable, clear in articulation,
and beautiful in its instructions. He, the Most High, says:

ُ بَِما تَْعَملُوَن َخبِیٌر ِ َوَرُسوِلِھ َوالنُّوِر الَِّذي أَنَزْلنَا ۚ َوا�َّ فَآِمنُوا بِا�َّ

So have faith in Allāh and His Messenger and in the Light We have sent
down

Light, as we know it, not only touches the surface of a leaf, but seeps
beneath it to affect the entire plant through photosynthesis. This then
nourishes the leaf, invigorating it and filling it with life. A plant will shrivel
and harden without water. The tremor caused by water droplets hitting the
hard, barren earth stimulates the emergence of lush green vegetation, and
fruit, sweet in its essence and beneficial to humanity.

He who brings about such vibrant life from barren earth is the One who
gives life to dead, hardened hearts. His words are the Qur’ān, sent down
from the heavens, upon fertile hearts that tremble in its reception and are
guided by its shining light. Amazingly, this very similitude comparing the
Qur’ān to fertile lush rain and its impact on dry barren earth is used often in
the Qur’ān itself:

َ أَنَزَل ِمَن السََّماِء َماًء فََسلََكھُ یَنَابِیَع فِي اْألَْرِض ثُمَّ یُْخِرُج أَلَْم تََر أَنَّ ا�َّ
ا ثُمَّ یَْجعَلُھُ ُحَطاًما ۚ إِنَّ فِي ْختَِلفًا أَْلَوانُھُ ثُمَّ یَِھیُج فَتََراهُ ُمْصفَر� بِِھ َزْرًعا مُّ

ِلَك لَِذْكَرٰى ِألُوِلي اْألَْلبَاِب ذَٰ
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Do you not see that Allāh sends down water from the sky and threads it
through the earth to emerge as springs and then by it brings forth crops of
varying colours, which then wither, and you see them turning yellow and
then He makes them into broken stubble? There is a reminder in that for

people of intelligence.

According to commentators of the Qur’ān, such as Imam al-Qurtubi, this is
a similitude which Allāh puts forward of the Qur’ān and the hearts of
people on this earth. This means that He sends down the Qur’ān from the
sky and threads it through the hearts of the believers”.

Just like leaves are made to tremble by water droplets hitting them, so too
does the Qur’ān make the hearts of believers tremble in reverence. The
Qur’ān says:

َل أَحَسَن الَحدیِث ِكتابًا ُمتَشابًِھا َمثانَِي تَقَشِعرُّ ِمنھُ ُجلودُ الَّذیَن ُ نَزَّ ا�َّ
یَخَشوَن َربَُّھم

It is Allāh Who has sent down the best message—a Book of perfect
consistency and repeated lessons—which causes the skin and hearts of

those who fear their Lord to tremble…

In fact, the word for tremble in Arabic (taqsha’ir) refers to quivering that
results in the hairs on the back of the neck to stand up, also known as
‘goosebumps’. The imagery depicts those listening to the Qur'ān as
humbled and moved.

Verses such as these illustrate just how distant the Muslim world has
become from the great Qur’ān. Its purpose is far beyond being simply a
Holy Book that is recalled now and again, quoted in gatherings,
calligraphed on the walls of mosques, or recited at funerals. It is a guiding
light, one that is totally indispensable to our very existence. It is the beacon
to our success in this life and the next. According to Western historians, the
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Qur’ān “transformed a number of heterogeneous desert tribes of the
Arabian peninsula into a nation of heroes”  it “attracts, astounds, and in the
end enforces our reverence… Its style, in accordance with its contents and
aim, is stern, grand – ever and always, truly sublime.”  – and to Allāh
belongs all praise.

Those who incorporate the Qur’ān fully into their lives, enjoining what it
instructs, leaving what it prohibits, and absorbing its guidance, illuminating
by it their journey to the hereafter are those closest to Allāh.

The Messenger of Allāh  said, “Allāh has a special group of people
among mankind.” People began to ask: “O Messenger of Allāh, who are
they?” He said: ‘It is the people of the Qur’ān, they are His special people
and those who are closest to Him.”

___________________
2 Qur’ān 64:8
3 Qur’ān 39:21
4 al-Jāmi' li-Ahkām al-Qur'ān by al-Qurtubi
5 Qur’ān 39:23
6 G. Maragliouth in his Introduction to J. M. Rodwells – ‘The Koran”, New York – ‘Everyman’s
Library, 1977, p VI
7 Goethe – quoted in T. P. Huges “Dictionary of Islam”, p. 526
8 Hadīth: Ibn Mājah
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The Beginning of Something Special

This book shines a light on one remarkable Surah in the Qur’ān ; a Surah
that is dear to the hearts of countless Muslims across the globe, Surah
Yāsīn, Chapter 36. It aims to not only convey the meaning of the entire
chapter, as related in classical Tafsīr literature (commentaries) using an easy
to understand language, but to go further and share spiritual and intellectual
lessons, linguistic gems, and diagrammatic overviews of the themes found
hidden within the Surah. The underlying aim of this being to demonstrate
how relevant and pertinent the Qur’ān is to our living complete and
prosperous lives.

The sources from the Tafsīr literature are highlighted throughout the book
and can be seen here:

Book Author Death
(H/AD) Citations

Rūh al-ma'ānī fī Tafsīr al-Qur'ān al-
'azīm wa’l-sab' al-mathānī Shihāb al-Dīn al-Ālūsī 1270/1854 12

al-Tahrīr wa’l-tanwīr Muhammad al-Tāhir ibn
'Āshūr 1393/1973 15

Nazm al-durar fī tanāsub al-āyāt wa’l-
suwar

Burhān al-Dīn Abu’l-Hasan
Ibrāhīm al-Biqā'ī 885/1480 3

Tafsīr al-Qur'ān al-'azīm 'Imād al-Dīn Abu’l- Fidā'
Ismā'īl ibn 'Umar ibn Kathīr 774/1373 22

al-Muharrar al-wajīz fī tafsīr al-kitāb
al-'azīz

Abū Muhammad 'Abd al-
Haqq ibn 'Atiyyah al-

Andalusī
541/1147 3

al-Jāmi' li-Ahkām al-Qur'ān Abū 'Abd Allāh Muhammad
ibn Ahmad al-Qurtubī 671/1272 16

al-Tafsīr al-kabīr, also known as
Mafātīh al-ghayb

Fakhr al-Dīn al-Rāzī 606/1210 8



Jāmi' al-bayān 'an ta'wīl āy al-Qur'ān Muhammad ibn Jarīr al-
Tabarī 310/923 21

al-Kashshāf 'an ghawāmid haqā'iq al-
tanzīl wa 'uyūn al-aqāwīl fī wujūh al-

ta'wīl

Abu’l-Qāsim Mahmūd ibn
'Umar al-Zamakhsharī 538/1144 4

I relied heavily on the work of Imām al-Tabari, hailed as the Father of
Tafsīr; his work formed the basis of this commentary. I also relied on the
work of al-Qurtubi. Linguistic points of benefit were taken mainly from the
work of al-Rāzi, al-Ālūsi, al-Zamakhsharī, and Fādil al-Sāmurā’i. Lessons
and morales were extracted from the work of al-Biqā’i, Ibn ‘Āshūr, and
others. I have also added some personal reflections that came to me during
the course of teaching the commentary of this Surah, something I have done
five times in four years and to various audiences. It is a Surah very close to
my heart.

This combined approach of Tafsīr & Tadabbur (i.e. meaning and reflection)
will, by the permission of Allāh, help develop in the reader a deeper
admiration of the Qur’ān, a structured understanding of some of the literal
and implied messages flowing from its statements, and an understanding of
how to study it further.

Though Surah Yā-Sīn is a chapter often recited, memorized, and held in
special regard by Muslims the world-over, how many are aware of its
meaning, appreciative of its message, and have derived spiritual and
intellectual guidance from it? For instance, were you aware that it tells a
complete story of the ‘People of the Town’?

We ask Allāh the Most High to purify our intentions and to allow us to
receive the light of the Qur’ān in a way that illuminates our hearts, guides
us to His pleasure, and alleviates through it all befallen trials and
tribulations.



Overview of Yāsīn

The Qur'ān’s structure can be described simply, there are 114 chapters, and
the number of verses in each chapter varies. Historically speaking, the
Qur'ān was the first literary composition to be designated into the āyāt and
suwar (plural of Surah) structure, no piece of Arabic literature had been
subdivided in this way.

Interestingly the word Surah, though translated as ‘chapter’, does not
actually mean chapter. Ibn Kathīr (d.774H) writes, “The scholars have
differed over the linguistic meaning of the word Surah; some say it is from
the root word that signifies elevation… so it is as if the reciter of the Qur’ān
rises from one level to another, or that the content is elevated due to its high
status.... it is also possible that Surah signifies the collection of various
verses, just as the walls of a city (sūr) bring together and enclose its
inhabitants.”  The Arabs of old would call an unscalable wall that encircles
a city the sūr because it contains and protects the people of the city.
Similarly, each Qur’ānic chapter confines a particular Divine message.
Thus, some of the later scholars mentioned that each and every Surah of the
Qur’ān represents a unique message. The question then arises: what is the
message of this Surah, Surah Yasīn?

___________________
9 Tafsīr Ibn Kathīr
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Central Theme

Ibn ‘Āshūr eloquently summarised the message of Yāsīn by saying, “and,
therefore, the chapter revolves around establishing the core principles of the
religion (ummahāt usūl al-dīn) in the most compelling and complete
way”.  One may ask what these core principles are. He explains, ‘the
miraculous inimitability of the Qu’ran, as seen in the disjointed letters (al-
hurūf al-muqatta’a), the oath of Allāh by it, and by Him describing it as a
wise Qur’ān , indicating that it holds the pinnacle of wisdom, all serves the
purpose of validating the message of the Prophet Muhammad  and the
supremacy of the religion that he came with…”.  In a stroke of genius, he
then connected it to the well-known hadīth in which the Prophet  said,

10
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“Everything has a heart, and the heart of the Qur’ān is Yāsīn”  by saying,
“(The Surah) combines the signs in people’s surroundings and within their
own selves in an amazing and masterful way. No wonder it is called ‘the
heart of the Qur’ān’, because the entire Qur’ān stems from its themes and
(it is as if) its streams are gushing towards its aorta (and into the rest of the
Qur’ān)”.

To conclude, the central message of Surah Yāsīn is to establish the veracity
of the Prophet’s message and prove to skeptics that resurrection is a reality
that no one can escape. A closer look at the diagrammatic overview reveals
the thematic breakdown through which the Surah communicates that
message.

___________________
10 Tafsīr Al-Tahrīr wa Al-Tanwīr, Ibn ‘Āshūr
11 Ibid
12 Classified as being a weak hadīth. However, Imam Nawawi stated, ‘The specialists of Hadīth and
the jurists and other scholars have said that one is permitted, and in fact is recommended, to use weak
hadīth in matters of relating virtues of deeds (fada’il) and in giving general advice and admonition
(targhīb wa’l-tarhib) – as long as it is not a fabricated hadīth. [Adhkar, p.7-8]
13 Tafsīr Al-Tahrīr wa Al-Tanwīr, Ibn ‘Āshūr
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Thematic Breakdown

Surah Yāsīn can be broken down into six distinct interwoven parts, each
with their own theme.



Section One [1-12] – The Qur’ān and the Heedless

This first section speaks about the Qur’ān and heedless people. Allāh takes
an oath by the Qur’ān which is Hakīm, full of wisdom. Allāh then tells us



the reason for the Qur’ān being sent down was in order ‘to warn a people
whose forefathers were not warned’. They are shackled by their own
arrogance and so, ‘it is all the same to them whether you (Prophet )
warn them or not: they will not believe.’

Section Two [13-32] – Lessons from History

The second section is a historical account of the People of the Town
(Ashābul al-Qarya) who lived long before and were sent, not one, but three
Messengers who had the support of one believing man. All were rejected
and their fate was outlined. The message here is clearly stated as a warning
to the Quraysh: ‘Do they not see how many generations We have
destroyed before them, none of whom will ever come back to them?’;
The Quraysh of Makkah should awake from their state of heedlessness and
take a lesson from history.

Section Three [33-44] – Signs in Nature

The third section begins its approach by outlining the physical signs in
nature. They contain beauty in appearance, organisation, variety and
function. Can this occur by simple coincidence or has it been designed and
placed there by a caring compassionate Creator, the same One calling you to
His worship in the beginning of this chapter? There are so many reasons for
me to believe now, but in the absence of this acknowledgement, there is
passage four.

So far Surah Yāsīn has presented a direct message, a message from history
and also a message from world we see around us.

Section Four [45-47] – The Stubborn & The Blind

This short section is about the stubborn who are blind to the signs. People
who are blind to the signs that are in nature, the signs in history, and the
signs that are being given to them directly i.e. section 1, 2 and 3.



When these people are advised to feed the poor, they say, ‘Why should we
feed those that Allāh could feed if He wanted?’! These people fail to see
the good in charity, instead using poverty as an explanation for the injustice
in the world, and, by default, the in-existence of God, ‘Well, if there really
was a God, why would He let them starve?’.

Section Five [48-68] – The Blind of the Day of Judgement

The penultimate passage is about the Day of Judgement. All that remains for
the person who deliberately ignores such compassionate advice given from
different perspectives is to remind them of their fate should they continue.
Look into the future and imagine begin told: ‘So this is the Fire that you
were warned against. Enter it today, because you went on ignoring [my
commands].’ As the wise man once said, ‘the best antidote for arrogance is
warning’.

Section Six [69-83] – The Qur’ān and the Arrogant

The Surah concludes by returning to the theme on which it began. It refutes
the idea of the Qur’ān being mere poetry as the Prophet Muhammad was
unable to versify poetry, just like he was unable to read or write. Once again
Surah Yāsīn validates the message of the Prophet as being real and divine.
This is how the journey began, ‘By the wise Qur’ān, you [Muhammad]
are truly one of the messengers sent on a straight path’.



Time of Revelation

Context is an essential aspect of communication without which meaning is
effectively lost. This is why the scholars of Tafsīr regard the principles of
‘cause of revelation’ (sabab al-nuzūl) and ‘time of revelation’ (i.e. makki or
madani) as being important principles of Tafsīr (usūl al-tafsīr). These
principles provide the context through which we can understand the verses
of the Qur’ān. Surah Yāsīn is, by consensual agreement, understood to be a
Makkan Surah (i.e. it was revealed before the migration to Madinah). Ibn
‘Āshūr posits that it was revealed after Surah al-Jinn, which was itself
revealed in the 10th year of Prophecy. This gives us a greater insight into
the context in which Surah Yāsīn was revealed. The 10th year in Makkah
was a particularly difficult year for the Prophet , as he suffered two
colossal personal tragedies. Both his beloved wife Khadīja  and his uncle
Abu Tālib passed away in this year. For this reason, the year was dubbed
the ‘Year of Sorrow’.

This was all occurring within the wider context of violence, aggression and
oppression against the Prophet  and his followers.

From a theological perspective, the Quraysh rejected and refuted the notion
of Allāh having no partners, and of there being a messenger and divine
revelation. Their rejection was coupled with tyranny and transgression,
leaving the Muslims in a state of oppression for approximately 13 years,
and all because the Muslims had chosen to leave the corrupted religion of
their forefathers. Understanding the context of its revelation – the 10-year-
long refusal of the Quraysh to take heed of the warnings and accept the
message – helps one appreciate the hard-hitting tone and style of Surah
Yāsīn.



Revelation Timeline of Surah Yāsīn









1

Section One : Verses 1-12: The Qur’ān and the
Heedless

یٓس ١

Yāsin

The Arabic letters yā' and sīn are among the disjointed letters (al-muqatta'āt)
that are found at the beginning of twenty-nine Surahs and whose meaning is
considered by most to be known only to Allāh. Some posit that Yāsīn may
be an abbreviation meaning “O human being”.  This was the view of the
great Companion Ibn ‘Abbās. In this interpretation, the yā' is the vocative
“O,” as used in many Qur’ānic verses, and the sīn is an abbreviation for
unaysīn, the diminutive of insān (“human being”). In this context, the
diminutive “O little human being” is a term of endearment from Allāh to the
Prophet Muhammad , and thus, embedded within the beginning of Yāsīn is
the love of Allāh for His Messenger.

In recitation the names of the letters are used, not their sounds, hence it is
recited Yāsīn and not ya sa. The Prophet  was unlettered (ummi) whereas
names of letters are only known to those who have studied how to read and
write. Thus the disjointed letters are a mark of the divinity of the Qur’ān and
not a product of Prophet Muhammad’s authorship.

These letters could also serve another symbolic purpose and that is as a
challenge to those who reject its message. It is as if Allāh is stating that this
miraculous Qur’ān is but the coming together of these letters (Yāsīn, alif lām
mīm etc) that you all know of and can articulate in your own speech. Thus a
challenge was put forward to mankind to try and match the Qur’ān if you
can, but if you cannot, then submit yourself to it. The Arabs of that time
prided themselves on being the masters of Arabic language and poetry, and
hence the challenge was a fitting one.

14



2

In conclusion, one of the lessons this verse is alluding to is that this
book, called the Qur’ān, is Divine speech and not human. It is showing
us that though itsss exists in this world, it is by no means from it. What
supports this view is the fact that throughout the Qur’ān, whenever these
disjointed letters appear, the excellence of the Qur’ān is mentioned
directly afterwards.

َوٱْلقُْرَءاِن ٱْلَحِكیِم ٢

By the Wise Qur’ān

Verse two follows on from the disjointed letters and affirms the excellence of
this beautiful Qur’ān. Allāh swears an oath by the Qur’ān to draw the
listeners attention to the statement that is to follow in the next verse, ‘Truly
you are one of the Messengers’.

Here the Qur’ān is described as being Hakīm, translated above as wise. It
can also mean “determined” or “authoritative” (muhkam) in the way it
speaks, challenges and admonishes.  According to Ibn Kathīr, its being
determined muhkam indicates that falsehood comes not upon it from before it
or from behind it.  Hakīm could also mean something that makes wise
(muhkim), indicating that what the Qur’ān has to offer unlocks man’s
potential as it teaches much wisdom. Moreover if the Qur’ān is wise it
follows that the laws and values it propagates, some of which are often
smeared as backward in modern times, are all full of deep wisdom and
benefit.

Lastly, the fact that Allāh took an oath by the Qur’ān itself points towards its
nobility and perfection.

إِنََّك لَِمَن ٱْلُمْرَسِلیَن ٣

15
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4

Truly you are one of those who were sent

ْستَِقیٍم ٤ ٍط مُّ َعلَٰى ِصَرٰ

On a Straight Path

These are the statements to which Allāh took an oath to, thereby affirming
and validating the Prophet’s mission. Consequently, this supports the
interpretation that Yāsīn is a reference to the Prophet himself: ‘O dearest
man’.

He is on a straight path, where the word sirāt means a pathway that is both
clear and well demarcated . It is described as mustaqīm, meaning straight
and not winding. As a consequence, this path is not just the only path that
leads to Allāh , but also the quickest route to the destination  this is what
the Messenger  and all the Messengers are upon.

Allāh is comforting the Prophet  by informing him that he is unique
and of those specially chosen by Allāh. Though it may seem as though
he is isolated today, in reality he is not alone, but rather part of a wider
family of Prophets and Messengers. An invaluable lesson can be derived
for all generations coming after the Prophet ; following his path will
lead to the intended goal, the pleasure of Allāh.

How will taking an oath change the mind of a disbeliever?
The pagans of Makkah rejected the idea of the Prophet’s message being
divine. In the face of such denial it would seem logical to present an
evidence-based argument to change their minds. What then is the purpose of
taking an oath: “By the Wise Qur’ān ”?

This question was raised and addressed by the great Imām al-Rāzi who
mentioned that, firstly, the oath was taken specifically on the Qur’ān whose

18
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content is so authoritative (muhkam) and remarkably wise (dhu hikmah) that
it places itself beyond human endeavour. It is unlikely that a sane person
would speak with such challenging authority when he knows it will land him
in trouble, never-mind for twenty-three continuous years. Secondly, he noted
that the ancient Arabs were superstitious about oaths. They believed that a
false oath could ruin the universe or, at least, cause Allāh to strike down the
culprit. However, the Prophet  was not struck down nor was he punished,
in fact he only grew more fervent in his Call and made countless more oaths.
Lastly, an articulate and shrewd person can overcome an opponent whilst
making a false argument. The message of the Qur’ān, though articulate and
compelling, is meant to win the hearts, not an argument. It is the honesty
captured inside an oath that penetrates the hearts and opens them to the truth.

تَنِزیَل ٱْلعَِزیِز ٱلّرِحیِم ٥

Revelation of the Almighty, the Most Merciful

After validating the integrity of the man who holds the message the next
verse validates the message itself. It is not coming from the east or the west,
but rather a ‘revelation of the Almighty, the Most Merciful’. The author of
rūh al-ma’āni commented on the Arabic tanzīla, which would normally
appear with an ‘u’ ending of tanzīlu, saying that the ‘a’ ending was chosen
for the purpose of expressing praise.  Thus the translation should be
modified to “A magnificent revelation of the Almighty, the Most Merciful”.

According to the great scholar of Tafsīr, Imām Al-Tabari, the juxtaposition
of Mighty and Merciful here is seen as an allusion to Allāh being both just
and merciful, vengeful toward those who oppose Him and merciful toward
those who obey Him.  The bringing together of the two names strikes a
much needed balance between hope and fear.

The use of Allāh’s attribute: ‘izza, which means power, dominance and
strength to describe the Qur’ān informs us that it contains a powerful
message. Just as Allāh’s attribute of ‘izza is understood in its perfect sense,
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so too should this Qur’ān, by virtue of the fact that it is His literal word. This
is in reality a message of hope and warmth as it means it has the power to
bring back to life the dead hearts and reach out to lost souls. This is why the
next verse speaks of how it contains a warning for mankind.

The beginning few verses of Surah Yāsīn are coming to comfort and
console the Prophet  during his most difficult moments. He has now
been a prophet, inviting his people to believe for over ten years.
Instead of listening to him they have turned against him and made life
for him and his followers miserable. An imperative observation to
highlight is that here we have the greatest man ever to have set foot on
the earth in need of consolation.

It is clear that those of us in need of consolation will find it in the Qur’ān.
Therefore, the stronger one's attachment to the Qur’ān, the tougher he or she
becomes in moments of hardship and loneliness.

ِفلُوَن ٦ ـٰ ِلتُنِذَر قَْوًما ّمآ أُنِذَر َءابَآُؤُھْم فَُھْم َغ

So that you may warn a people whose fathers were not warned and
who are therefore unaware.

Regarding the absence of a previous Arabic revelation, another verse says,
We have not given them any books that they study; nor have We sent them a
warner before.  Although the Arabs had been sent messengers before in the
intervening generations from the time of Ishmael, who was both a prophet
and the progenitor of the Arabs (as Isaac was of the Jews), the pure
monotheism of Abraham had become lost, and from the point of view of the
Arabs the religion of their fathers was paganism.

Imam al-Tabari mentioned that some other commentators propose that the
verse should not be read, “So that you may warn a people whose fathers
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were not warned...” but rather “So that you may warn a people of that of
which their fathers were warned...” i.e. the same message given by
Abraham.

Despite having no previous warner they are still considered
ghāfilūn. Why?
The fact that no one has come to warn them does not excuse them of
becoming polytheists. Before the coming of the Prophet there were some
people known as the Hunafā, or those who followed the Abrahamic way, and
refused to follow the idolatrous ways of the many. People such as Abu Bakr
as-Siddiq, Waraqa bin Nawfal and Zayd bin ‘Amr ‘an Nufayl. They refused
to worship idols and desired to worship Allāh alone. In fact, even in the
absence of heavenly guidance, there is no driver in sound human intellect
towards idolatry. Thus, it is not excusable ‘out of ignorance’.

Allāh has given every human being a fitrah (i.e. a natural dispensation),
which is a form of guidance on its own. It prevents a person from
worshiping other than Allāh and steers them towards the worship of Allāh
alone.

Summary of Verses 1-6



VERSES 1-6 WORD BANK

Intra-Surah Connections
Imām al-Suyūti highlighted a parallel between the beginning of Surah Yāsīn
and the end when he said, ‘It began with a reference to the Qur’ān (By the
Wise Qur’ān) and ended with it too, ‘We have not taught the Prophet poetry,
nor could he ever have been a poet. This is a revelation, an illuminating
Qur’ān to warn anyone who is truly alive, so that Allāh’s verdict may be
passed against the disbelievers.’ He also pointed out that in the beginning



the Surah mentions the resurrection of mankind (verse 12) and ends with
rational arguments for its reality (verse 79).

Verses 7-12: Shackled by Pride
The first six verses of this remarkable Surah glorified the Qur’ān and exalted
the Prophet’s position before human beings. This, then, is the complete
package of guidance: the Man and the Message. With the message of the
Qur’ān and the example of the Prophet the people of Truth are empowered
to reform the world around them. However, even with the best resources for
the task, the response from most people is rejection. An insight into the heart
and mind of such people is now provided through powerful imagery.

لَقَْد َحقَّ ٱْلقَْوُل َعلَٰىٓ أَْكثَِرِھْم فَُھْم َال یُْؤِمنُوَن ٧
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The verdict has been passed against most of them, for they refuse
to believe.

The verdict most likely refers to the Word of punishment  and indicates
that they will be in Hell, as another verse states, “Likewise did the verdict of
thy Lord come due for those who disbelieve, that they are the inhabitants of
the Fire”.  This is seen by some as Allāh’s threat to the people who are
refusing to believe in the Wise Qur’ān and the one who has been sent.

Imām al-Sa’di explains that during his lifetime, the Prophet  invited many
people to Islam and to the true worship of Allāh. This verse conveys a great
deal about the state of the people to whom the Prophet was sent. Among
these people there were some who broke away the shackles of ignorance and
awoke from their state of heedlessness. They were the brave ones who rose
to the call and believed in the message of Allāh. Tragically though, the
majority remained upon their idolatrous ways.

A lesson for us to reflect over is that we should not be so surprised when
the majority of people reject Islām. If people blatantly refused its
message when brought to them by the most compassionate and articulate
human being, namely the Prophet , what chance is there for imperfect
humans trying to relay the message? Moreover, our responsibility is to
propagate the message to the masses as much as we can but the
acceptance of the message does not lie in our hands as, ”your
responsibility is transmission and the Reckoning is Ours.”

ْقَمُحوَن ٨ ًال فَِھَى إِلَى ٱْألَْذقَاِن فَُھم مُّ ـٰ ِقِھْم أَْغلَ ـٰ إِنَّا َجعَْلنَا فِٓى أَْعنَ

We have put iron collars round their necks reaching up to the chin,
so that their heads are forced back.

As a consequence of their disbelief, Allāh illustrates vividly their spiritual
state through powerful imagery. The disbelievers’ hands are bound to their
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necks with shackles, which translates aghlāl, specifically indicating iron
shackles that bind the hands in cuffs that are attached to an iron ring around
the neck.

This refers to the state of the idolaters in this life, meaning that those who
turn away from the Prophet’s call are like those whose hands are shackled to
their necks so that they cannot extend them toward what is good. So tightly
bound are the shackles that it makes them muqmahūn, a word originally used
to refer to the turning head of a camel when the owner tries to force it to
drink. In this interpretation their chins being forced up alludes to their
arrogance in the face of the truth.

This is a key concept in Islām, the concept of tawfīq and hirmān,
Divine Assistance and being Divinely Forsaken. Tawfīq refers to the help
of Allāh in performing a good deed when the opportunity presents itself.
People have the ability to do good, but, what helps them land a good
deed? This then is the tawfīq from Allāh. The opposite of this is hirmān.
This is the state of being deprived from performing good deeds that are
pleasing to Allāh. This powerful idea is communicated in the Qudsi
Hadīth: “… My servant does not draw near to Me with anything more
beloved to Me than the religious duties I have obligated upon him. And
My servant continues to draw near to me with the supererogatory deeds
until I love him. When I love him, I am his hearing with which he hears,
and his sight with which he sees, and his hand with which he strikes, and
his foot with which he walks. Were he to ask [something] of Me, I would
surely give it to him; and were he to seek refuge with Me, I would surely
grant him refuge.”

ُھْم فَُھْم َال یُْبِصُروَن ٩ ـٰ َوَجعَْلنَا ِمن بَْیِن أَْیِدیِھْم َسد�ا َوِمْن َخْلِفِھْم َسد�ا فَأَْغَشْینَ

We have placed a barrier in front of them and a barrier behind
them, and covering them so that they cannot see.

29

30



10

The imagery of being shackled up is further elaborated upon by saying they
are also confined by barriers in front, behind and from up on top of them,
much like a prison cell. Though they may walk on the earth with pride and
pomp, inside, their souls and hearts are suffering. Such stark imagery
captivates the mind of the reader and builds a loathing for misguidance and
yearning for Allāh’s guidance.

Imām al-Sa’di explains the idea of barriers saying that, ‘ignorance and
wickedness has engulfed them from every side, and so the warnings cannot
reach them.’  The verse is thus understood to mean that these disbelievers
cannot benefit from guidance, no matter what the Prophet  does. Thus
Allāh counsels the Prophet  later on in verse 76, Let not their speech grieve
thee. Some say the barrier before them refers to their being deluded in the
life of this world and the barrier behind them refers to their denying the life
of the Hereafter.

َوَسَوآٌء َعلَْیِھْم َءأَنذَْرتَُھْم أَْم لَْم تُنِذْرُھْم َال یُْؤِمنُوَن ١٠

It makes no difference to them whether you warn them or do not
warn them: they will not have Īmān.

Where the previous verse uncovers the hidden dimensions of misguidance of
those who reject the message of the Prophet , this verse seeks to console the
Prophet  and reassure him that their rejection is not a failure on his part.

Allāh addresses his Messenger by telling him that it is the same whether you
warn them or you do not, the reality is that some of them will never believe.

Why preach if they will never believe?
Someone may ask that if ‘It makes no difference to them whether you warn
them or do not warn them’ why warn them in the first place?
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Without doubt the message of Islām has to be delivered to people and it is
imperative they are allowed to hear it. Once heard, the choice to accept the
invitation to true guidance lies with them. However, once they have heard
the call, they will have no right to claim ignorance of it on the Day of
Judgement.

Interestingly there is a linguistic nuance in this verse which makes it clear
that the point is not to give up on advising the people but to remain steadfast
and hopeful, despite knowing that many will refuse to listen. This is because
the verse does not say it is the same for you, whether you warn or don’t; it
says it is the same ‘alayhim for them. Had the verse been read as ‘alayka
‘for you’, it could have meant that there is no point in continuing to warn
them. Moreover, by using the present-tense lā yu’minūn they are not
believing, instead of the future-tense lan yu’minū ‘they will not believe’, the
possibility of them believing in the future is left open.

The Message So Far…
The journey through Surah Yāsīn began with a declaration that the two
fundamental components of Islām are the man and the message. As for the
man, he is, contrary to what some say: truly one of the Messengers on a
straight path. As for the message, it is out of this world: a revelation of the
Almighty, the Most Merciful. Then came a note about the role of this
amazing man and those that live in line with his tradition: to warn a people
whose fathers were not warned and who are therefore unaware; that is to
awaken people around them from a state of heedlessness about the meaning
and reality of life. A few logical questions then arise and are dealt with: will
people readily embrace this message? How about the few that will listen,
what are their qualities?

Verse 11 - Fearing Allāh in the Unseen

ْرهُ بَِمْغِفَرةٍ َن بِاْلغَْیِب ۖ فَبَّشِ ـٰ ْحَم ْكَر َوَخِشَي الرَّ إِنََّما تُنِذُر َمِن اتَّبََع الذِّ



11

َوأَْجٍر َكِریم ١١

You can only warn those who follow the Reminder and fear the
All-Merciful in the Unseen. Give them the good news of

forgiveness and a noble reward.

In the preceding verses, the Prophet  was told to warn all of the people
even though most would sadly refuse to listen. In this verse we are given
insight into the qualities of the few, those who will listen to his warning and
embrace it positively.

Imām al-Sa’di explains the verse to mean, ‘the only people who will benefit
from your warning and be affected by your advice are those who follow the
Reminder and fear the All-Merciful in the Unseen. Following the Reminder
refers to following the truth and what reminds you of it.’  Moreover, the
word ‘follow’ is stronger in meaning than ‘believe’. This is because some
people may be prepared to profess a belief in something but not all have the
courage to follow through with the implications of that belief.

Fear the All-Merciful in the Unseen can be interpreted as a reference to
worshipping Allāh while Allāh remains unseen or to worshipping Allāh in
seclusion.

The Prophet  is instructed to congratulate these people: Give them the
good news of forgiveness and a noble reward. The promise to forgive their
mistakes and sins, and the promise of a noble reward, which refers to
Paradise itself. In one short phrase a person is reassured of both his past and
future.

Why Fear a Merciful Allāh?
The verse states that a key requirement to benefit from the teachings of the
Prophet  is to fear the All-Merciful in the Unseen. Someone may ask:
why should there be a need to fear someone who will show you mercy? In
response the scholars explain that a true believer is not deluded by the mercy
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of Allāh such that he becomes complacent and trivialises his sins. As Ibn
‘Ashur said, ‘the verse indicates that the mercy of Allāh should not remove
the idea of fear, for the Believer fears Allāh whilst knowing and hoping in
His mercy’.

Secondly, the word choice in Arabic is khashya which is different to the
word khawf. Though both can be translated as fear, khashya is about having
fear that attracts you to something, whereas khawf makes a person flee.
Therefore, it is more accurate to translate the verse as: You can only warn
those who follow the Reminder and are in awe of the All-Merciful…

An Amazing Link
This verse neatly ties in with the next passage of the Surah when it relates
the story of the People of the Town.

Three Prophets visited a town to call the people to the pure worship of Allāh.
They will all reject the message except for one man. This man represents the
few that will benefit from the warnings of Prophets, as mentioned in section
1. Secondly, he will travel from the furthest part of the city to tell his people
to follow the Messengers, using the same word-choice as seen in section 1.
Lastly, and most amazingly, when this man is killed by his people he
declares: if only my people knew, how he has forgiven me and made me
honourable. Thus the fulfilment of the two promises!

Verse 12 - We Bring Life to the Dead
The next verse moves to a seemingly different subject matter…

إِنَّا نَْحُن نُْحیِي اْلَمْوتَٰى َونَْكتُُب َما قَدَُّموا َوآثَاَرُھْم ۚ َشْيٍء أَْحَصْینَاهُ فِي إَِماٍم
بِیٍن ١٢ مُّ
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12 Truly We give life to the dead and record that which they have sent
forth and that which they have left behind. And We have counted

all things in a clear registry.

This verse follows up on the counsel to the Prophet  to deliver the warning
and remain steadfast in the face of rejection from his people, since the price
of their wrongdoing will come due upon the Resurrection. Thus the verse is
linked with what came before.

We give life to the dead can be seen as a reference to the Resurrection of
the dead or to bringing people from idolatry to faith.  This plural does not
signify number – the Qur’ān repeatedly insists that Allāh is One – but is a
rhetorical device used by the speaker to convey His own majesty.  This is
used even in the English language, and is called the “royal ‘we’” or the
“majestic plural”.

That which they have sent forth refers to all their deeds in speech and
action that will testify for or against them in the Hereafter. They have all
been written down and preserved; good and evil, righteous and shameful.

These words send a clear message to any who doubt in an Afterlife that
not only does Allāh have the power to give life to the dead but this
resurrection will serve a monumental goal: absolute accountability.

This message is as relevant today in the 21st Century as it was in ancient
Arabia. The Quraysh would mock the idea of humans coming back to life for
an accounting and similarly, in modern times, the idea of resurrection is
mocked and used as a source of entertainment to make blockbuster movies
themed around “the end of times”.

Along with their deeds, we record and register their footprints. This refers
to the legacy a person leaves behind.  This too will be recorded, be that a
good one or an evil one. The limit of accountability is thus extended to
include the impact a person has on the people around him and the footprint
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he or she leaves behind. As a well-known hadīth states, “When the son of
Adam dies, all his deeds come to an end except three: knowledge that is
beneficial, a righteous child who prays for him, or ongoing charity that he
leaves behind”.

Imām al-Qurtubi also said that footprints can refer to the actual steps one
takes to the mosque for prayers.

And We have counted all things in a clear registry (Imām) is taken by the
student of Ibn ‘Abbās, Mujāhid, to allude to the inscription of all things from
the beginning of time to its end on the Preserved Tablet (al-Lawh al-
Mahfūz). This record is referred to as a ‘leader’ because the Angels execute
their commands pertaining to the decrees of people based on the information
it contains.  Furthermore, the record is described as mubīn, which means
both unmistakably clear and serving the function of clarifying the reality of
everything recorded within it. As such, the Supreme Court of the Divine
leaves no stone unturned in delivering a just accountability.

Summary of Verses 7-12

VERSES 7-12 WORD BANK
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Verses 13-32: The People of the Town

The Prophet  is commanded to provide the Quraysh with an example of the
fate that befell those who treated previous Messengers as they were treating
him. Thus the address transitions from being direct and hard-hitting to a
more allusive one. The narrative is that of a story which attracts the attention
of the audience, invokes their imagination, and sends them on a journey of
discovery. Thus causing them to reflect and arrive at the same conclusions
about the validity of the Prophet’s message, namely the Qur’ān, through a
process of self-realisation.

This story is one of the least known from the Qur’ān and yet it contains great
morals and lessons on proactivity, teamwork, steadfastness and character;
some of which will be highlighted and explained.

َواْضِرْب لَُھْم َمثًَال أَْصَحاَب اْلقَْریَِة إِْذ َجاَءَھا اْلُمْرَسلُوَن ١٣

Make an example for them of the inhabitants of the town when the
message-bearers came to it.

The Qur’ān does not mention which township this was or who were its
people. Most identify the town as Antioch which had a king called
Antaykhas,  who, according to Imām Tabari, was much like the Pharaohs of
Egypt.

Most commentators view the message bearers (mursalīn, rather than rusul,
“messengers”) as apostles sent to the town by Jesus.
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The people there were pagans and they beat and imprisoned the first two
apostles.  Some say this punishment was ordered by the king, after which a
third message bearer, whom some identify as Jonas, was sent. According to
another opinion, the message bearers are Prophets rather than messengers
sent by Jesus. This interpretation seems more likely as Prophets are referred
to as mursalūn (message bearers) in over a dozen verses.

Given the fact that this was being revealed to the Prophet  at the height of
Qurayshi persecution, during his tenth year of prophethood, a year dubbed as
the Year of Sadness, the story would serve as a timely reminder and
reassurance. It is an indirect way of saying, “Oh Muhammad, you are not
alone, so be patient and firm upon this mission… remember the story of the
People of the Town.”

Scholars draw a lesson of proactivity from the words, When the
Messengers came to it, because it demonstrates that the Prophets went
out of their way to find these people and used their initiative to help
them.

ْزنَا بِثَاِلٍث فَقَالُوا إِنَّا إِلَْیُكْم ُمْرَسلُون إْذ أَْرَسْلنَا إِلَْیِھُم اثْنَْیِن فََكذَّبُوُھَما فَعَزَّ
١٤

When We sent them two and they denied both of them, so We
reinforced them with a third. They said, ‘Truly we have been sent

to you as Messengers.’

Initially two messengers were sent to the town with the message of
monotheism. Imām al-Tabari explains, ‘they both began preaching to the
king and his people, calling them to the pure worship of Allāh but they
responded by calling them liars, and so Allāh strengthened them with a third
messenger’.  Some say the people of the town beat and imprisoned the first
two upon the order of the king, after which a third messenger was sent. Thus
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the sending of the third was to keep alive the message of the Prophets when
the people tried to silence them.

Ibn ‘Āshūr points out that the verse highlights that both the sending of the
Prophets as well as the strengthening of them with a third was all from the
decree of Allāh;  hence the double appearance of the royal ‘we’: When We
sent them two, and, We reinforced them with a third. Thus Allāh chose to
aid both the People of the Town, by sending them Prophets to guide them,
and His Prophets, by aiding them with a third. Moreover, the fact that three
Prophets were sent to one group of people demonstrates the vastness of
Allāh’s mercy and the amount of chances He gives people in life.

The response of all the Prophets was one of strength and assertiveness,
Truly we have been sent to you as Messengers. The word truly, a
translation of the particle inna demonstrates their confidence in the face of
denial. The word-sequence in the verse: to you as Messengers as opposed to
the more simple ‘as Messengers to you’, creates a sense of concern and
passion in their speech. It was as if they were saying we have not come here
accidentally but rather on purpose, in the hope of guiding you.

ُن ِمْن َشْيٍء إِْن أَْنتُْم إِّال قَالُوا َما أَْنتُْم إِّال بََشٌر ِمثْلُنَا َوَما أَْنَزَل الّرْحَمٰ
تَْكِذبُوَن ١٥

They said, ‘You are nothing but human beings like ourselves. The
All-Merciful has not sent down anything. You are simply lying.’

After introducing the story about the three Messengers who proactively
sought out the People of the Town, Allāh relates to us the reaction of those
people.

The people aired the same objections that were given to Allāh’s messengers
throughout history. The particle mā paired with illā denotes a strong form of
negation in Arabic. In other verses, this same objection is attributed to those
who opposed the Prophet Muhammad:
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“And they say, ‘What ails this Messenger, who eats food and walks in the
markets? Why is there not an angel sent down unto him to be a warner with
him?’”

They denied the messengers on the grounds that they were human-beings
just like themselves, human-beings who ate and walked in the markets. Syed
Qutb deconstructs this contention in his Tafsīr work:

This oft-repeated objection to the fact that Allāh sends human
messengers to human communities betrays a naive understanding and
ignorance of the nature of the messenger’s role. People expected that
both the personality and the life of the messenger should entail some
deep secret which could feed their imaginations. In other words, they
expected the unusual in such a way as attracted legend. Was he not a
messenger sent from the heavens to the earth? How come, then, that he is
just a simple ordinary person with no puzzling secrets surrounding him?
He is no different from anyone else, no different from the multitude to be
found everywhere. Such thinking is certainly naive. Secrets and enigmas
are not essential qualities for prophethood and divine messages; not in
this childish way of thinking. There is indeed a great secret involved, but
it is epitomized in the plain fact that an ordinary person is given the
ability to receive revelations from on high once Allāh has chosen him for
that task. This is something of far greater wonder than sending an angel
as Allāh ’s messenger, as unbelievers suggest.

Imām al-Sa’di aptly summarised the crux of their argument, ‘what makes
you better and more worthy of being chosen over us?’.  It was ultimately an
irrational response lacking any substance to challenge the message and
values courageously put forward by the Messengers.

You are simply lying, they said aggressively, labelling the Messengers as
people who lacked integrity and have an ulterior motive for making the Call.

In modern times, little has changed, those calling to the way of the
Prophets, otherwise termed as normative Islam, are not being challenged
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for the substance of their message but are instead branded as hate-
preachers, extremists or Islamist; labelling them to defame their
personality while skirting around the real issue at hand: can you
challenge the message, ideas and thoughts these callers convey?

قَالُوا َربّنَا یَْعلَُم إِنّا إِلَْیُكْم لَُمْرَسلُوَن ١٦ َوَما َعلَْینَا إِّال اْلبََالُغ اْلُمبِیُن ١٧

They said, ‘Our Lord knows we have been sent as Messengers to
you. ‘We are only responsible for clear transmission.’

For the Messengers, what mattered most was not what people thought of
them but what Allāh thought. This demonstrates that in the face of false
accusations Believers should find comfort in the knowledge of Allāh.

Their conviction is embedded in the words our Lord, which linguistically, is
like invoking the witness of Allāh , i.e. our Lord will bear witness, as He
knows we are truly messengers sent to you.

This is the second time the Messengers make this statement; however the
second statement is more emphatic than the first (v. 14), due to the addition
of the laam in the last word la-mursalūn. This is because it is a reaffirmation
in the face of denial and rejection. The heat of the argument is thus captured
inside one letter.
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Then they said, We are only responsible for clear transmission. Like the
Prophet Muhammad , the Messengers are only instructed to deliver the
message and to guide those who heed it; they are not responsible for those
who deny it. People are then free to choose what they wish for themselves,
and what burden their choices represent. They described the message as
being clear, mubīn, which means self-evident in its truth. Al-Rāzi mentioned
that a message that is mubīn also has the power to distinguish right from
wrong.

Why didn’t the Messengers debate them?
When reading this statement in context of the previous verse in which a
number of specious arguments were levied against them, we see wisdom in
how they chose to respond. The People of the Town lowered themselves to
dim-witted mudslinging but the Messengers did not lower themselves in
kind, however, neither did they shy away from making an assertive response.

Another point noted by al-Rāzi was the attitude of the Messengers in the
face of such aggression and irrational behaviour,  and how they did not
become frustrated and impatient with the people. They never gave up on
them.
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The response of the Messengers was completely void of aggression or
rudeness and they simply reiterated their message: we have been sent as
Messengers to you. This shows that the Islamophobic response of the
people only served to increase the Messengers in conviction and resolve!

Reflecting over how they chose to deal with the specious arguments
teaches us that we should not, as Callers to the Truth, become side-
tracked with irrational anti-Islamic arguments and claims. We should
instead consistently focus on conveying the core Islamic values such as
liberation through submission to the Creator, loving and living in awe of
Allāh , and being Hereafter-Centric. People are attracted by the lucid,
welcoming nature of the Islamic message. The Messengers furthermore
made their case clear and known to all without any distortion, ambiguity,
or deception. This demonstrates the impact of being genuine and
forthcoming in propagating the message of Islam. The genuine, well-
mannered person can win over many more hearts than the quick-witted
articulate one who shows bad character. This takes us to the Prophetic
saying:

“Whoever seeks to please Allāh despite it angering people, Allāh will be
pleased with him and will cause the people to be pleased with him;
whoever seeks to please people by angering Allāh, Allāh will be angry
with him and will cause people to be angry with him.”

قالوا إِنّا تََطیّرنا بُِكم ۖ لَئِن لَم تَنتَھوا لَنَرُجَمنُّكم َولَیََمّسنُّكم ِمنّا َعذاٌب أَلیٌم
ْرتُم ۚ بَْل أَنتُْم قَْوٌم ّمْسِرفُوَن ١٩ ١٨ قَالُوا َطائُِرُكم ّمعَُكْم ۚ أَئِن ذُّكِ

They said, ‘We see an evil omen in you. If you do not stop we will
stone you and you will suffer a painful punishment at our hands.’
The Messengers said, ‘The evil omen is within yourselves. Why do
you take it as an evil omen when you are reminded of the Truth?

You are going too far!’
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As the Messengers exhausted their efforts to advise them, the people only
increased in their denial and eventually moved from verbal abuse to threats
of physical violence. They could not tolerate the advocates of truth. Instead
they resorted to rough tactics in rejecting sound argument. The point is that
falsehood is impatient and aggressive: If you do not stop we will stone you
and you will suffer a painful punishment at our hands. The response of
the people, to resort to violence, only served to reveal the intellectual
supremacy of the Truth.

Their scorn: We see an evil omen in you, is understood to mean that they
saw the Messengers as bad luck, and if something bad happened to them, it
would be because of them.

However, such speculation of evil as a result of a message being delivered is
nothing but ignorant superstition. The Messengers tell them so, and make
clear to them that their share of good or evil comes from within themselves.
In other words it relates to their actions and intentions.

Interestingly, the words a-in dukkirtum, translated as ‘when you are
reminded’, has nine  variant readings, each producing subtle differences in
meaning.

One of the key lessons being communicated in these verses is the
reflexive nature of good and evil deeds, which is emphasised throughout
the Qur’ān. For example, if one spends in charity, one spends it for
oneself, as in 2:272: Whatever good you spend, it is for yourselves, when
you spend only seeking the Face of Allāh. Conversely, whosoever is
miserly is only miserly unto himself (47:38); if one tries to deceive, one
only deceives oneself (2:9); if one tries to lead astray, one only goes
astray (3:69; 4:113); and if some devise a plot against Allāh and His
Messenger, Allāh will devise a plot against them (52:42). This is what
the Messengers meant when they responded: The evil omen is within
yourselves.
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You are going too far! These were the last words of the Messengers. Some
commentators said that the people were labelled as musrifūn, literally:
people who go beyond the bounds, because such behaviour causes
misfortune and calamities to strike people.

قَْوِم ٱتّبِعُوا ٱْلُمْرَسِلیَن.٢٠ ـٰ َوَجآَء ِمْن أَْقَصا ٱْلَمِدینَِة َرُجٌل یَْسعَٰى قَاَل یَ
اتّبِعُوا َمن ّال یَْسأَلُُكْم أَْجًرا َوُھم ّمْھتَدُوَن ٢١

A man came in haste from the far side of the city, saying, ‘My
people! Follow the Messengers!’ ‘Follow those who are not asking

you for any wage and who are committed to guidance.’

The man in this verse is identified by the Companion Ibn ‘Abbās as being
Habīb al-Najjār, a sick, elderly man who lived on the outskirts beside a city
gate.

Interestingly, where the Qur’ān has so far devoted half a page to speaking
about the plight of three Messengers, it will now dedicate another half to the
story of this one believing man; this is a testimony to his status.
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Imām al-Qurtubi stated that he lived on the outskirts of the town and when
the news of the message bearers came, he proclaimed his faith.  When he
felt the truth of faith in his heart, he could not stay quiet or sit at home caring
nothing while the truth was being rebuffed and falsehood upheld all around
him.

Scholars highlight a wisdom in the Qur’ān mentioning his location as being
from the far side of the city as it shows the man could have excused
himself due to being far away from the injustices but nevertheless he still
tried.

When he arrives on the scene, and in an atmosphere of commotion and
hostility he begins to advise his people: My people! Follow the
Messengers! Follow those who are not asking you for any wage and who
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are guided. He tried to reason with his people that anyone who advocates
such a message, seeking no monetary gain or reward, must be honest and
sincere. What else could motivate them to undertake such trouble, enduring
such opposition, unless required to do so by Allāh?  The compassion in his
speech is embedded in the words ya qawmi, referring to them as ‘my
people’; not seeing them as the ‘other’, despite their idolatry.

Imām al-Rāzi beautifully explained that in this verse, one finds ample
consolation for the Prophet  and his Companions. It is as if Allāh is telling
them that soon you too will receive help coming from the horizon that you
did not fathom or expect, i.e. the transformation of Yathrib into Madīnah, so
remain firm in the face of these challenging tribulations. The news of the
messengers serves to console the heart of the Prophet . And the news of the
believing man consoles the hearts of his devoted followers, who will not be
alone in this. Others will come and strengthen their resolve.

َوما ِلَي ال أَعبُدُ الّذي فََطَرني َوإِلَیِھ تُرَجعوَن.٢٢ َءأَتَِّخذُ ِمن دُونِِھ آِلَھةً إِن
ُن بُِضّرٍ الَّ تُْغِن َعنِّي َشفَاَعتُُھْم َشْیئًا َوَال یُنِقذُوِن.٢٣ إِنِّي إِذًا ـٰ ْحَم یُِرْدِن الرَّ

بِیٍن.٢٤ لَِّفي َضَالٍل مُّ

Why should I not worship the One who created me?  It is to Him
that you will be returned. How could I take besides Him any other
gods, whose intercession will not help me and who would not be
able to save me if the Lord of Mercy wished to harm me? Then I

would clearly be in the wrong.

Aware of the hysteria surrounding the Messengers he began his speech in the
first person: Why should I not worship the One who created me? This
indirect method of advising is more impactful as the audience need not feel
offended. The question: Why should I not worship the One who created
me? is one posed by sound human nature which feels the presence of its
Creator and is attracted to Him. The man then wonders out loud why he
should not worship his Creator when he is bound to return to Him, as will all
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of them. He then looks at the opposite way, which is contrary to sound
nature, only to find that it is illogical and misguided: How could I take
besides Him any other gods, whose intercession will not help me and
who would not be able to save me if the Lord of Mercy wished to harm
me? In reality he is reprimanding them, as if to say, ‘how could you people
even think about devoting yourselves to someone other than the One who
you owe your entire existence to!’ This is why he directs the next part of the
statement to them directly: “to Whom you all are returning?” By seemingly
moving between the indirect statement to the direct one he is more eloquent
and less hostile, making his argument all the more persuasive.

According to Ibn al-Qayyim, the believing man took the indirect approach
because he cared about them.  Without doubt, it is more difficult to get
angry at someone advising you by way of implication. By advising himself
first the man makes it clear that he wishes for them what he wishes for
himself.

He then asks rhetorically, as if to criticise himself, How could I take
besides Him any other gods, whose intercession will not help me and
who would not be able to save me if the Lord of Mercy wished to harm
me?

Ibn al-Qayyim beautifully explains his argument:

What every worshipper desires from his deity is that it comes to his aid
in times of need. However, if the reality is that when the All-Merciful
Allāh, who created him, decrees harm to fall, and those deities cannot
assist him, why worship them in the first place? This is why the believer
then says, Then I would clearly be in the wrong.

إِنِّي آَمنُت بَِربُِّكْم فَاْسَمعُوِن.٢٥ قِیَل اْدُخِل اْلَجنَّةَ ۖ قَاَل یَا لَْیَت قَْوِمي
یَْعلَُموَن.٢٦ بَِما َغفََر ِلي َربِّي َوَجعَلَنِي ِمَن اْلُمْكَرِمیَن ٢٧
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‘I believe in your Lord, so listen to me!’ He was told, ‘Enter the
Garden,’ so he said, ‘If only my people knew how my Lord has

forgiven me and set me among the highly honoured.’

The believing man ended his speech on a climactic note, boldly revealing his
new found faith and allegiance to the Messengers: I believe in your Lord,
so listen to me!

According to some, so listen to me is a call to the people to follow Allāh
and His Messengers; others say it is a call to the message bearers, asking
them to bear witness for the man before Allāh.

Qatādah (d. 117/726), one of the foremost commentators from the third
generation of Muslim scholars, mentioned that the people began to stone the
believing man while he was praying for God to guide them, and as they
continued to stone him, he continued to pray for them, even while suffering
a gruesome death at their hands.

Then he was told by Allāh, or by the angels: Enter the Garden. Imām al-
Qurtubi explains this to mean paradise has now become certain for you, as
no one actually enters paradise completely until after the resurrection has
occurred.

When the man sees what God has in store for him in heaven, he
compassionately remembers his people, wishing that they could see the
happiness and honour God has granted him so that they would know and
accept the truth.

Why didn’t the Qur’ān mention how he was killed?
Even though the books of Qur’ānic commentary all mention reports about
how he was killed, the Qur’ān purposefully left it out. The reaction of the
people to the Believing man’s speech is glossed over and instead his death is
celebrated. What is the wisdom, if any, behind this?
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Ibn ‘Āshūr explains that, though the listener will be anticipating what
happened next to the believer, this anticipation and wonderment is met with
the words ‘enter the garden’ as the fate of a person in the hereafter is the
main concern of believing people.

Hearing that the man made it to paradise in the end is what increases them in
faith and conviction.  This then validates their own struggles in life and
reinforces the idea that death is merely a transfer from this transitory world
to the one that is everlasting. So Allāh, Exalted is He, relates words that
gloss over the hurt, pain and torture and instead focuses on the fruit of the
sacrifice: paradise.

Imām al Razi eloquently added that the instruction to ‘enter paradise’ also
points to the immediacy with which he was granted his reward.  This then
beautifully contrasts with the manner in which he embraced the message of
Truth, namely, ‘in haste’.

َن السََّماِء َوَما ُكنَّا ُمنِزِلیَن ٢٧ َوَما أَنَزْلنَا َعلَٰى قَْوِمِھ ِمن بَْعِدِه ِمن ُجنٍد ّمِ
إِن َكانَْت إِالَّ َصْیَحةً َواِحدَةً فَإِذَا ُھْم َخاِمدُوَن ٢٩ یَا َحْسَرةً َعلَى اْلِعبَاِد ۚ َما
ُسوٍل إِالَّ َكانُوا بِِھ یَْستَْھِزئُوَن.٣٠ أَلَم یََروا َكم أَھلَكنا قَبلَُھم ن رَّ یَأْتِیِھم ّمِ
ِمَن القُروِن أَنَُّھم إِلَیِھم ال یَرِجعوَن.٣١ َوإِن ُكلٌّ لَّما َجمیٌع لَدَینا

ُمحَضروَن ٣٢

After him We did not send any army from the sky against his
people, nor were We about to: there was just one blast, and they
fell down lifeless. What a tragedy! Whenever a messenger comes
to them they ridicule him. Do they not see how many generations
We have destroyed before them, none of whom will ever come back

to them? [Yet] all of them will be brought before Us.
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After relating to us the fate of the believer, Habīb, and the supreme success
that he had attained, Allāh turns our attention to the fate awaiting the people
of Antioch.

The army from the sky is understood as a reference to the punishment that
God inflicted upon these people for rejecting the Messengers and for killing
(or seeking to kill) Habīb al-Najjār, in which case it indicates that God wiped
them out with a single cry (v. 29) rather than sending angels against them.
Others say that an army from the sky refers to the sending of more
Messengers, meaning that God did not send another revelation after having
sent the three.

In any case, the decision to not send down angel warriors to destroy the
people illustrates the contempt Allāh had towards their behaviour and
oppression. Instead: there was just one blast, and they fell down lifeless,
indicating that Allāh wiped them out in an instance, with a single, piercing
cry.

What a tragedy! is interpreted by most to indicate amazement at the
extreme injustice disbelievers do to themselves and the punishment they will
suffer. Others take it as a reference to the prophets, in which case the verse
expresses God’s lament for the hardships they endure when mocked by
disbelievers.

Where is the mercy of God in destroying a whole city?
The people of Antioch were wiped out by this piercing cry. The word used to
describe their end is khāmidūn. The great commentator of the Qur’ān Ibn
‘Āshūr explained this word beautifully: ‘(the root word) khumūd refers to a
fire that is dying out. It is used here to depict their death after living a life
full of dominance and tyranny. The fire is thus an allusion for both the way
they lived, like a fire out of control, as well as the way they died, like a
waining fire before [it] dies out.’
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The question may arise in the minds of some, why were they all wiped out?
Where is the mercy of Allāh?

Firstly, Allāh sent them a triple share of His mercy in the form of three
Messengers. They together exhausted their efforts trying to advise them and
help them find guidance. Not only did they refuse their counsel, they turned
against them with violence and abuse.

Secondly, Allāh gave them a second chance in the form of the believing man
who made a passionate speech. They killed him.

Lastly, Allāh described them using the word khumūd, and, as Ibn ‘Āshūr
explained, this was to liken them to a fire out of control. Hence, the
punishment of these people was a form of mercy to their neighbours. Had
these people been left they would have ruined many more.

The story, and with it section two of the Surah, is concluded with a direct
counsel from Allāh: Have they not considered how many generations
before them We destroyed, such that they return not unto them? ‘They’
and ‘them’ can be read as a reference to the former peoples who were
destroyed, to the inhabitants of Makkah who deny the prophethood of the
Prophet Muhammad, or to both.

Without a doubt, they will not be returning to this world after having been
removed from it. Rather they will be returning to the Most Just, Allāh,
Exalted and Magnificent is He.

Reflection
Since the story was related in the Glorious Qur’ān, the warning becomes
applicable and pertinent to the Quraysh and by extension, to all those who
come after.

It must be emphasised here that this severe warning of ignoring the counsel
of the Prophets is extrapolated to all people of the modern world. The
timelessness of the Qur’ān entails that its lessons are by the generality of its



meanings and not by the specific reason for its revelation or confined to the
historical contexts of the story. In an authentic narration, the Prophet 
informs us: ‘The Muslim does not get bitten from the same hole twice.’

VERSES 13-32 WORD BANK
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Verses 33-44: Spiritual Lessons in Physical Signs

The Surah now transitions from the theme of signs in history to signs in
nature. This is the coherence between the two sections.

Section three of Surah Yāsīn presents spirituals signs embedded within the
physical world around us. A total of eight are pointed out which people see
constantly without paying any attention to the message they impart.

َوآیَةٌ لَُھُم األَرُض الَمیتَةُ أَحیَیناھا َوأَخَرجنا ِمنھا َحب�ا فَِمنھُ یَأُكلوَن.٣٣
َوَجعَلنا فیھا َجنّاٍت ِمن نَخیٍل َوأَعناٍب َوفَّجرنا فیھا ِمَن العُیوِن ٣٤.
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ِلیَأُكلوا ِمن ثََمِرِه َوما َعِملَتھُ أَیدیِھم ۖ أَفَال یَشُكروَن.٣٥ ُسْبَحاَن الِّذي َخلََق
اْألَْزَواَج ُكلَّھا ِمّما تُْنبُِت اْألَْرُض َوِمْن أَْنفُِسِھْم َوِمّما َال یَْعلَُموَن ٣٦

There is a sign for them in the lifeless earth: We give it life and We
produce grain from it for them to eat; We have put gardens of date
palms and grapes in the earth, and We have made springs of water
gush out of it so that they could eat its fruit. It was not their own
hands that made all this. How can they not give thanks? Glory be
to Him who created all the pairs of things that the earth produces,

as well as themselves and other things they do not know about.

Recall how the previous verse spoke of life being given to the dead: Each
and every one will be summoned to Our presence. Directly after
mentioning bringing people back to life, Allāh then relates the very familiar
phenomenon that we know of and can see, and that is the giving of life to a
once barren earth.

According to Imām al-Qurtubi the phrase a sign for them can have three
meanings: it is something to be contemplated; it is a blessing upon human
beings; or it is a warning to human beings.  More specifically, Allāh’s
ability to revive the earth is cited as evidence of His ability to resurrect
people. It can also be seen as an allusion to the revivification, through faith
and knowledge, of a heart that is spiritually dead.

We have put gardens of date palms and grapes in the earth specifies two
fruits because they were thought by Arabs to be the best of fruits; they can
thus be seen as an allusion to all forms of plant life by which people are
nourished.

…and We have made springs of water gush out of it so that they could
eat its fruit. Syed Qutb commented here saying, ‘the sight of growing
plants, flowering gardens and ripening fruit should open people’s eyes and
hearts to appreciate the wonderful work engendered by God’s hand.’  This
sign not only illustrates the beauty of Allāh but His care and compassion
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towards people. As such, the grain from which we make our bread and the
fruits we love to bite into are two signs rolled into one: their growth from the
barren land is a sign proving Allāh’s ability to resurrect in the next world and
at the same time it is the very thing that sustains human life in this world!

Imām al-Tabari explained that there are two ways of interpreting: It was not
their own hands that made all this. The first is the basis of this translation
i.e. the fruits did not grow because of human power but rather it was God’s
power that was behind it. The second view would change the translation to:
that they may eat of its fruit and of that which their hands have worked,
i.e. not only has Allāh given people natural foods that come out of the
ground, but He has also given them the ability to use them as ingredients to
make their own foods.

How can they not give thanks? People’s lack of gratitude is a common
Qur’ānic theme. Elsewhere Allāh says: Truly God is Possessed of Bounty for
mankind, but most of mankind do not give thanks.

Finally, these first set of signs are concluded with the words: Glory be to
Him …which indicates both God’s being beyond all that the idolaters
associate with Him and amazement at what they say.

…who created all the pairs of things, where pairs translates azwāj, which
can also mean ‘kinds’ in the sense of species, thus indicating the many
different kinds of things that God has created. It is Allāh who created life in
great varieties of shapes, sizes, races, features, and so on in all creatures, and
Allah knows best their count and forms.

This amazing cycle of life, growth, death and then life again, all points to the
wisdom of the One who created such a seamless and finely balanced system.

The beauty in diversity which we witness purges all defects and
shortcomings from the One who placed it there and as a result we glorify
Him.
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37-40

َوآیَةٌ لَُھُم اللّْیُل نَْسلَُخ ِمْنھُ النَّھاَر فَإِذَا ُھْم ُمْظِلُموَن.٣٧ َوالّشْمُس تَْجِري
ِلَك تَْقِدیُر اْلعَِزیِز اْلعَِلیِم.٣٨ َواْلقََمَر قَدّْرنَاهُ َمنَاِزَل َحتّٰى َعادَ ِلُمْستَقَّرٍ لََھا ۚ ذَٰ
َكاْلعُْرُجوِن اْلقَِدیِم.٣٩ َال الّشْمُس یَْنبَِغي لََھا أَْن تُْدِرَك اْلقََمَر َوَال اللّْیُل

َسابُِق النَّھاِر ۚ َوُكّل فِي فَلٍَك یَْسبَُحوَن ٤٠

The night is also a sign for them: We strip the daylight from it,
and– lo and behold!– they are in darkness. The sun, too, runs its
determined course laid down for it by the Almighty, the All
Knowing. We have determined phases for the moon until finally it
becomes like an old date-stalk. The sun cannot overtake the moon,

nor can the night outrun the day: each floats in [its own] orbit.

Where the previous spiritual signs related to God’s power over the land these
signs relate to His control over the sky giving an uplifting contrast.

The night is also a sign for them: We strip the daylight from it, and– lo
and behold!– they are in darkness. Strip translates naslakha, which
originally means to remove the skin from an animal.  Here daylight is
described as being something that wraps up the night and is stripped away
by God’s power producing the darkness of night time. This alternation of
night and day are cited throughout the Qur’ān as a sign of God’s Power and
Perfection, as are the sun and the moon. The reason why it is called an āyah,
sign, is because a reflective mind can appreciate that a phenomena of such
magnitude occurring with such intricacy, precision and splendid continuity
must be the result of intended design. Furthermore, the stability it brings to
human life through the creation of time, is a manifestation of care and
concern by the One who designed it. Moreover, our own incapability of
bringing it about necessitates our humility and submission to Him, Most
High.

The sun, too, runs its determined course laid down for it by the
Almighty, the All Knowing. The sun runs or glides (tajrī) to a given point
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each day at which it disappears from our perspective. This is how the
Prophet explained it to his companion Abū Dharr when he asked him at
sunset, ‘Do you know where the sun goes [when it sets]?’ Abu Dharr
replied, ‘God and His Messenger know best.’ He said, ‘It travels till it
prostrates itself underneath the Throne and asks permission to rise again, and
it is permitted. Then it is about to prostrate itself, but its prostration will not
be accepted, and it will ask permission to go on its course, but it will not be
permitted and will instead be ordered to return whence it has come, and so it
will rise in the west”.  The verse can also be understood to mean the sun
will continue its course until its final dwelling place (mustaqir) on the Day
of Judgement.

In either case, the spirit of the verse is to demonstrate that the greatest entity
in the sky is a mere creature of Allāh, whose life-giving function in our
world comes as a product of its devotion to its Creator. Moreover it
expresses the Might and Majesty of Allāh in bringing such a huge
destructive entity  under control and subservience. Hence the names chosen
to seal the verse were: by the Almighty, the All Knowing.

We have determined phases for the Moon until finally it becomes like an
old date-stalk.

This verse is a reference to the waxing and waning of the moon through the
twenty-eight stations (manāzil) of a single lunar month.  Like an old date-
stalk is a reference to the appearance of what remains from a date cluster
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after its fruit has been removed and it has withered, when it resembles the
thin crescent moon in shape, width, and colour.

Reflection
The Qur’ān shifts our perceptions towards things we tend to hold as arbitrary
or coincidental into seeing Allāh’s power and wisdom behind such
phenomena and appreciating them as such. This new shift in attitude brings
with it a whole new reaction to witnessing the same phenomena, now the
person is able to marvel over the wisdom behind it and express gratitude to
Allāh for having made it part of the human world. For instance, the moon
provides a cool, calm light in the darkness of the night, to the service of
travellers, but without disruption to those resting.

The Sun cannot overtake the Moon, nor can the night outrun the day:
each floats in [its own] orbit. The word 'yasbahun', translated here as
‘floats’, means to swim, glide, or move at speed. In this instance it is in
reference to the movement of celestial bodies in space and beyond. The
famous Companion Ibn ‘Ābbās explained this verse to mean the sun and
moon do not interfere with each other’s light; they, along with other celestial
bodies spin around like the spindle that winds the thread.  Today we refer to
this as the orbiting of planets.

The sun, moon, and other celestial bodies  move in separate measurable
orbits that are essential for navigating space and calculating time; without
them human beings would lose their bearings and not be able to continue
their lives on earth; more specifically, they would not be able to perform the
religious rites required of them. In this way they can be seen as
manifestations of God’s Guidance and Mercy.

Palindrome
A palindrome is word, phrase, or sequence that reads the same backwards as
forwards, e.g. madam or nurses run. At the end of verse 40 we find a phrase
which reads the same backwards as forwards:
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41-44

The most remarkable aspect of this, is that a palindrome has literal symmetry
in terms of its letters and here the phrase is depicting a message of
symmetry: each celestial body is in its own orbit.

یّتَُھْم فِي اْلفُْلِك اْلَمْشُحوِن.٤١ َوَخلَْقنَا لَُھْم ِمْن ِمثِْلِھ َما َوآیَةٌ لَُھْم أَنّا َحَمْلنَا ذُّرِ
یَْرَكبُوَن.٤٢ َوإِن نَّشأْ نُْغِرْقُھْم فََال َصِریَخ لَُھْم َوَال ُھْم یُنقَذُوَن.٤٣ إِّال

نّا َوَمتَاًعا إِلَٰى ِحیٍن.٤٤ َرْحَمةً ّمِ

Another sign for them is that We carried their seed in the laden
Ark, and We have made similar things for them to ride in. If We



wished, We could drown them, and there would be no one to help
them: they could not be saved. Only by Our mercy could they be

saved to enjoy life for a while.

The address now becomes more direct as Allāh mentions signs that mankind
physically interacts with, namely the innumerable means of transport which
have been fashioned for people.

According to most commentators, the first verse refers to Noah’s Ark, by
which God preserved one generation of humanity and thereby all of
humanity. The second then segues neatly into more general forms of
transport: and We have made similar things for them to ride in. This is
taken by many as a reference to other ships that were inspired by Noah’s
Ark, as if to say Allāh then enabled mankind to make their own ships. Others
however, understand it as a reference to camels, which were known as “the
ships of the desert”.  In both the first and second verse the spiritual sign is
God’s care towards His creation by placing laws in wind and water to carry
ships such that they can float and sail, and to place certain animals under
human control so they could use them to travel the world. Simply put, were
it not for Noah being instructed to build the Ark, these words would never
have been written nor read.

If We wished, We could drown them, indicates that God could drown
people at any moment.  In this sense it is a reminder that one’s life is
always in God’s Hands.

…and there would be no one to help them: they could not be saved,
could also be rendered, “None would call upon them,” indicating that they
are completely forgotten.

Syed Qutb beautifully highlighted the spirit of these verse when he said:

Large, heavy and carefully built as it may be, a ship in water is like a
feather in the air: it can disappear and perish in a moment, unless it is
protected by God’s grace. People who have crossed oceans, whether in a
boat with sails or in a large vessel, appreciate the danger represented by
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the sea and the little protection there is, should a storm ensue. They
recognise that only God’s grace provides protection in the midst of
storms and currents that run over the sea, which is after all a creature
controlled only by God’s caring hand. But all this applies ‘for a while,’
only until the time God has set arrives.

In another verse, Allāh says: They carry your loads to lands you would never
reach except with great difficulty. Your Lord is All-Gentle, Most Merciful.

Reflection
These verses exemplify to us the Power of Allāh from yet another
perspective. Just as He can bring about an organised harmonious system
which we see in nature, He can easily reverse this and cause what was
subservient to their service to become the means of their destruction. This
truth has never been more starkly presented before us as it is today. In the
past few years alone we have been witness to global floods; sinkholes;
typhoons in the Philippines; earthquakes in Haiti, Afghanistan and Pakistan;
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tornadoes in Australia; cyclones in Yemen; volcanic eruptions and forest
fires in Indonesia, to name a few. It is of the power of Allāh to turn calm
waters and dormant rocks into rampant beasts. A salient lesson we can learn
from this is to be faithful and thankful to Allāh in times of comfort as well as
difficulty. In fact, being obedient to Allāh in times of ease qualifies one for
Divine Aid in moments of difficulty.

Diagrammatic Summary
Section three of Surah Yāsīn showcased spiritual signs in nature, brilliantly
complimenting section two which presented signs in history. Some of the
spiritual signs of God seen in the physical world are illustrated below:



VERSES 33-44 WORD BANK



___________________
77 al-Jāmi' li-Ahkām al-Qur'ān, al-Qurtubi
78 Fī Zilālil Qur’ān, Syed Qutb
79 Qur’ān 2:243
80 al-Jāmi' li-Ahkām al-Qur'ān, al-Qurtubi
81 al-Kashshāf, al-Zamakhshari



82 Tafsīr al-Qur'ān al-'azīm, Ibn Kathīr. Commenting on this verse Abū al-‘Āliyah (d. 90H) said:
“There is nothing in the skies; stars, suns, moons or above except that it prostrates to Allāh when it
sets; then it seeks permission from Him to return and rise again.” Ibn Taymiyyah (d.728H) explained
that they prostrate in a manner that befits their nature with humbleness and awe of Allāh, just like the
prostration of the angels, Jinn and mankind occurs in the manner that befits each of them.
83 The sun is the largest entity in our solar system occupying 95% of the mass of the entire solar
system. The other planets occupy only 5-10% of the matter of the whole solar system. It is thought
that the sun weighs two 'nonillion' kilograms. That is 2 x 10^18 kg. Due to the immense temperature
of the sun, solids and liquids cannot exist on its surface. Electrons of atomic nuclei are displaced by
the heat, causing nuclear infusions. The core is near 15 million kelvins in temperature. What then is
the power of the One who controls the sun?
84 al-Jāmi' li-Ahkām al-Qur'ān, al-Qurtubi
85 al-Kashshāf, al-Zamakhshari
86 Jāmi' al-bayān 'an ta'wīl āy al-Qur'ān, al-Tabari
87 al-Tahrīr wa’l-tanwīr, Ibn ‘Āshūr
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its own orbit at a speed of approximately 450,000 mph. Putting that into context, NASA’s fastest space
shuttles can travel at speeds of up to 17,500 mph; that is only 3.89% the speed of the Sun. Our own
human experience with movement at speed, be that behind the wheel of a car or otherwise, is that the
faster we go the more difficult it becomes to keep in control. What power and precision is required to
keep the Sun and Moon in their orbits over the course of BILLIONS of years?
89 Jāmi' al-bayān 'an ta'wīl āy al-Qur'ān, al-Tabari
90 Tafsīr al-Qur'ān al-'azīm, Ibn Kathīr
91 Fī Zilālil Qur’ān, Syed Qutb
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45-47

Verses 45-47: The Stubborn & the Blind

Every individual has an engrained spiritual affection towards their Creator.
Some embrace it through worship and servitude, whilst others actively
allow enveloping layers of arrogance to veil this realisation until it is
rendered in their minds as a myth. Section four of Surah Yāsīn will uncover
this reality as the underlying reason for people ignoring Allāh’s signs in
history and nature.

َوإِذَا قِیَل لَُھُم اتّقُوا َما بَْیَن أَْیِدیُكْم َوَما َخْلفَُكْم لَعَلُّكْم تُْرَحُموَن ٤٥ َوَما
تَأْتِیِھْم ِمْن آیٍَة ِمْن آیَاِت َربِِّھْم إِّال َكانُوا َعْنَھا ُمْعِرِضیَن.٤٦ َوإِذَا قِیَل لَُھْم
أَْنِفقُوا ِمّما َرَزقَُكُم هللاُ قَاَل الِّذیَن َكفَُروا ِللِّذیَن آَمنُوا أَنُْطِعُم َمْن لَْو یََشاُء هللاُ

أَْطعََمھُ إِْن أَْنتُْم إِّال فِي َضَالٍل ُمبِیٍن.٤٧

Yet when they are told, ‘Beware of what lies before and behind
you, so that you may be given mercy,’ they ignore every single
sign that comes to them from their Lord, and when they are told,
‘Give to others out of what God has provided for you,’ the
disbelievers say to the believers, ‘Why should we feed those that

God could feed if He wanted? You must be deeply misguided.’

This is the type of obnoxious and arrogant response some people give to
sincere advice.

Two sets of advice are given in this section, the first is about being mindful
of your personal lifestyle, the second is about being charitable to the needy.
In both cases these people respond appallingly.

Yet when they are told, ‘Beware of what lies before and behind you, so
that you may be given mercy,’ where that which lies before you can be
taken as a reference to the Hereafter, which is to come and for which one
must work, and that which is behind you as a reference to this world, by



which one should not be deluded.  It has also been interpreted to mean the
former refers to the sins one has committed, and the latter to the sins one
will commit,  meaning that one should be mindful of God so as to avoid
sin in the future and repent for the sins of the past. These people do not
even bother to respond to this advice, the Qur'ān simply says in the next
verse, they ignore every single sign that comes to them.

There is yet another opinion regarding being cautious of what is in front of
you and what is behind you, and it suggests a relationship between section
2, 3, and 4. Ibn al-Jawziyya, in his famous Qur'ān commentary, said that it
possible for them to refer to being cautious of the world in front of you i.e.
the signs in nature (as per section 3) and being cautious of the punishment
that has historically come to previous nations (which is section 2).

Beware of what lies before you and behind you, so that you
may be given mercy

…they ignore every single sign that comes to them from their Lord, can
be understood as a reference to the signs mentioned in the preceding verses,
the signs in the world around us, signs in history and direct signs from
Allāh, such as His Revelation and Prophets. The extra wording of min āyat
min āyāt, literally meaning ‘any sign from amongst the signs of their
master’ creates a sense of abundance, as if reminders have been unleashed
by God over mankind. Furthermore, the word rabb is chosen as a reference
of God as it expresses His love, care and concern for creation.
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These signs are powerful and compelling for every human being, and that is
why people who ignore them are held in contempt. In another verse Allāh
says, And who does greater wrong than one who has been reminded of the
signs of his Lord, then turns away from them and forgets that which his
hands have sent forth?

The second piece of advice is Give to others out of what God has
provided for you. It is said that some disbelievers among the Quraysh said
to Abū Bakr, who used to feed the destitute among the Muslims from his
own wealth, “O Abū Bakr, do you claim that God is able to feed these
people?” He replied, “Yes.” To which they replied, “So why is it that he
does not feed them?” He said, “Some people are tried with poverty, others
with wealth. The poor are commanded to be patient, and the wealthy are
commanded to give.” So they replied, “O Abū Bakr, surely you are in error.
Do you claim that God is able to feed these people, yet He does not feed
them, then you feed them?” Then this verse was revealed.

A common feature in both pieces of advice is the way they begin in the
passive form: when it is said to them, as opposed to ‘when they tell them’.
A possible wisdom maybe to point out that no matter who advises them, be
that their closest friends or well-wishers from afar, their reaction is always
the same: obnoxious and arrogant.

___________________
93 al-Jāmi' li-Ahkām al-Qur'ān, al-Qurtubi
94 Tafsīr al-Qur'ān al-'azīm, Ibn Kathīr
95 Zād al-Masīr, Ibn al-Jawziyya
96 Qur'ān 18:57
97 al-Jāmi' li-Ahkām al-Qur'ān, al-Qurtubi
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48-50

Verses 48-68: The Blind of the Day of Judgement

ذَا اْلَوْعدُ إِْن ُكْنتُْم َصاِدقِیَن.٤٨ َما یَْنُظُروَن إِال َصْیَحةً َویَقُولُوَن َمتَٰى َھٰ
ُموَن.٤٩ فََال یَْستَِطیعُوَن تَْوِصیَةً َوَال إِلَٰى أَْھِلِھْم َواِحدَةً تَأُْخذُُھْم َوُھْم یَِخّصِ

یَْرِجعُوَن.٥٠

And they say, ‘When will this promise be fulfilled, if what you say
is true?’ But all they are waiting for is a single piercing blast that
will overtake them while they are still arguing with each other.
They will have no time to make bequests, nor will they have the

chance to return to their own people.

When will this promise be fulfilled, they asked mockingly, as if to dismiss
the idea of resurrection as absurd. Furthermore, the disbelievers are said to
have mocked the Prophet  for not knowing exactly when the Hour and the
Day of Resurrection, about which he warned them, would come to pass. The
author of the great Qur'ān commentary Rūh al-Ma’āni suggests a link
between this verse and the previous ones, in that, the consequence of
disbelieving in the Hereafter brings about all types of immorality and bad
character in a person. Furthermore, he points out that the Prophet  would
continuously remind them about the promise of the Day of Resurrection
until they thought it was close, and this is why they used the word hātha,
which is used to point at something near.

The answer to this rude question is given in the form of a scene from the
Day of Judgement, showing them what will occur when it happens: But all
they are waiting for is a single piercing blast that will overtake them
while they are still arguing with each other.

A single piercing blast refers to the first blast of Angel Isrāfīl’s (Seraphiel)
trumpet, which will level all that is on the earth. It will come while they are
oblivious to it, disputing, bargaining, eating and drinking, and engaging in
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other affairs of the world.  This is the same type of heedlessness (ghafla)
that was mentioned in the beginning of Surah Yāsīn. The scene of the Final
Hour is played out further: They will have no time to make bequests, nor
will they have the chance to return to their own people. The Hour will
come upon people in an instant, so that they cannot attend to any affairs of
this world. If they were with their families they would be unable to make out
a will to distribute their assets. If they were away from home, the Hour
would begin so suddenly, they would be unable to contact their loved ones.
The word sequence literally reads ‘nor to their families would they be able to
return’; the rhetorical effect here is to imply that instead they will be
returning to none save Allāh.

Thus the response to the obnoxious question When will this promise be
fulfilled, if what you say is true? is a stark warning and threat.

In a Hadīth literature further details are given. It is narrated the Prophet 
said:

“The Hour will be established (so suddenly) that two persons spreading a
garment between them will not be able to finish their bargain, nor will
they be able to fold it up. The Hour will be established while a man is
carrying the milk of his she-camel, but cannot drink it; and the Hour will
be established when someone is not able to prepare the tank to water his
livestock from it; and the Hour will be established when some of you has
raised his food to his mouth but cannot eat it."

This is the second time ‘piercing blast’ is mentioned. Are they
the same?
The reader may recall the use of sayha, the piercing blast, which occurred
earlier in verse 29 in the context of punishing the People of Antioch. This
time it is mentioned in the context of the Final Hour. The difference is in the
Angel who delivered the cry. In the case of the People of Antioch it was
Angel Jibrā’īl. In the case of the Final Hour it is Angel Isrāfīl (Seraphiel).
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51-54

In the Prophetic Hadīth the angel Isrāfīl is vividly described: “The gaze of
the one who will blow the Trumpet has been fixed since he was entrusted
with it, looking towards the throne, ready in anticipation and fearful in case
he will be commanded to do so before he blinks, as if his eyes are two
brightly shining stars.”

َونُِفَخ فِي الّصوِر فَإِذَا ُھْم ِمَن اْألَْجدَاِث إِلَٰى َربِِّھْم یَْنِسلُوَن.٥١ قَالُوا یَا
ُن َوَصدََق اْلُمْرَسلُوَن ذَا َما َوَعدَ الرْحَمٰ َوْیلَنَا َمْن بَعَثَنَا ِمْن َمْرقَِدنَا ۜ ۗ َھٰ
٥٢.إِْن َكانَْت إِالَّ َصْیَحةً َواِحدَةً فَإِذَا ُھْم َجِمیٌع لَدَْینَا ُمْحَضُروَن ٥٣ فَاْلیَْوَم

َال تُْظلَُم نَْفٌس َشْیئًا َوَال تُْجَزْوَن إِالَّ َما ُكْنتُْم تَْعَملُوَن.٥٤

The Trumpet will be sounded and– lo and behold!– they will rush
out to their Lord from their graves. They will say, ‘Alas for us!
Who has resurrected us from our resting places?’ … ‘This is what
the Lord of Mercy promised, and the messengers told the truth.’ It
was just one single blast and then– lo and behold!–they were all
brought before Us. ‘Today, no soul will be wronged in the least:

you will only be repaid for your deeds.

The second blast from Isrāfīl’s trumpet will herald the Resurrection.
Between the two blasts there is said to be an interval of forty years.  The
past tense is employed to describe the blast, literally meaning: ‘it was
sounded’; the rhetorical effect this has in the Arabic is to express certainty of
the event, as if to say the coming of this moment is as certain as history
itself.

The relationship between the two cries or blasts is explained in another
verse: the Trumpet will be sounded, and everyone in the heavens and earth
will fall down senseless except those God spares. It will be sounded once
again and they will be on their feet, looking on. The earth will shine with the
light of its Lord; the Record of Deeds will be laid open...
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People will rush out of their graves and head towards their Master, who they
now realise is in charge of everything. The word yansilūn has the added
meaning of rushing under compulsion.  These people are being forcefully
ushered to their Master for judgement. Another verse explains that they will
be looking on,  and you will see the people [appearing] intoxicated.

As they come out of their graves a sense of shock will initially overcome
them: They will say, Alas for us! Who has resurrected us from our
resting places? The word marqad, literally meaning place of a light nap, is
used, as the period between the first and second trumpet blow is forty years
of rest. However, Imām al-Ālūsi suggests they may be calling the time they
spent in the grave a resting place, despite having been tortured inside it,
because the mere sight of Hell will make them feel as though it was a
vacation!

That shock then turns to guilt and so they begin to confess: This is what the
Lord of Mercy promised, and the messengers told the truth,  as if to
say it never really mattered when the promise would come to pass, only that
people should’ve been prepared for it.

It was just one single blast and then– lo and behold!–they were all
brought before Us, is said to imply that the matter of the Hour will come
upon people like the blinking of an eye.

As they arrive at the plane of resurrection Allāh will say: Today, no soul
will be wronged in the least: you will only be repaid for your deeds. It
will be a court of truth without injustice, and a just accountability.

Lesson
Perfect justice is seldom achieved in this worldly life. This is because no
matter how meticulously procedures are followed, in many cases, mistakes
are made and flaws exist in man-made law itself. A natural consequence of
this is that even after the best human endeavours, some injustice is
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inevitable. It is therefore no surprise that the Most Just, Allāh, will summon
mankind, their first and last, on a single plain.

The following verses capture the moral lesson for every person embedded
within this passage:

You who believe! Be mindful of God, and let every soul consider
carefully what it sends ahead for tomorrow; be mindful of God, for God
is well aware of everything you do. Do not be like those who forget God,
so God causes them to forget their own souls: they are the rebellious
ones–<i> </i>

إِنَّ أَْصَحاَب اْلَجنَِّة اْلیَْوَم فِي ُشغٍُل فَاِكُھوَن.٥٥ ُھْم َوأَْزَواُجُھْم فِي ِظَالٍل
َعلَى اْألََرائِِك ُمتَِّكئُوَن.٥٦ لَُھْم فِیَھا فَاِكَھةٌ َولَُھْم َما یَدَُّعوَن.٥٧ َسَالٌم قَْوًال

ِمْن َرّبٍ َرِحیٍم ٥٨

The people of Paradise today are happily occupied– they and their
spouses– reclining on couches in the shade. There they have fruit
and whatever they ask for. “Peace,” a word from the Lord of

Mercy.

The verse before spoke about people being judged according to their deeds,
and here, the Surah transitions to detail what that recompense will look like
for the two types of people in this world: the believers and disbelievers.

The words: The people of Paradise today are happily occupied, implies
that the inhabitants of the Garden are busy with the delights of Paradise
rather than preoccupied by the petty concerns of this world.  According to
some commentators, those in different levels of Paradise are occupied with
different delights, the highest of which involves being absorbed in the vision
of God.  The words fī shughal add emphasis, as if to say they are deeply
engrossed in enjoyable activities. The fact that the word shughal appears in
the indefinite adds further emphasis to the meaning.
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Those in Paradise are reclining on couches in the shade with their
spouses, indicating that they are content and at peace. It could also mean
sitting on thrones, indicating that they have attained a high rank. The verse
thus depicts an image of relaxation, pleasure and serenity.

There they have fruit and whatever they ask for. According to several
Prophetic traditions, the fruits of Paradise are far superior to those of this
world. There are several accounts in which the Prophet is said to have
stretched forth his hand as if reaching for something and, when asked about
it, responded, “I was shown the Garden and wanted to take a bunch of fruit
from it. Had I taken it, you would have eaten from it as long as the world
remains.”

Although a specific type of food was mentioned, the end of the verse
broadens out to state that they will have whatsoever they call for, meaning
that when they desire something it will immediately be made available to
them without even having to ask for it.  In stark contrast the Qur'ān states
elsewhere that for the disbelievers a barrier is set between them and that
which they desire.

To recap the message so far, Allāh spoke about how the inhabitants of
Paradise will be busy doing exciting activities, only then to unwind on
beautiful, relaxing couches under canopies with their spouses to enjoy
luscious fruits. The description now ends on a climactic note: “Peace,” a
word from the Lord of Mercy. According to a Prophetic Tradition, “While
the people of the Garden are in their bliss, a light shines upon them. Then
they lift their heads, and it is God beholding them from above. Then He
says, ‘Peace be upon you, O people of the Garden.’ And that is [the meaning
of] His saying, ‘Peace!’ a word from a Lord most Merciful. So He looks at
them and they look at Him, and they are not distracted by anything from that
bliss so long as they are looking upon Him, until He is unveiled to them and
His Light and His Blessing remain upon them in their abodes.”

Why are fruits often mentioned as the food of Paradise?
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Ibn ‘Ashūr addresses this question by noting that fruit is usually eaten for its
taste and flavour, not to satiate hunger,  this is because the inhabitants of
Paradise will never experience hunger. Specifying fruits against other foods
eaten for pleasure could also have been because much fruit was difficult to
obtain in the deserts of Arabia. Lastly, the word chosen for fruit is fākiha as
opposed to the more common thimār; though both mean fruit, fākiha refers
to the exotic kind.

َواْمتَاُزوا اْلیَْوَم أَیَُّھا اْلُمْجِرُموَن.٥٩ أَلَْم أَْعَھْد إِلَْیُكْم یَا بَنِي آدََم أَن الَّ تَْعبُدُوا
ذَا ِصَراٌط ُمْستَِقیٌم.٦١ بِیٌن.٦٠ َوأَِن اْعبُدُونِي ۚ َھٰ الشَّْیَطاَن ۖ إِنَّھُ لَُكْم َعدُوٌّ مُّ
ِذِه َجَھنَُّم الَّتِي ُكْنتُْم َولَقَْد أََضلَّ ِمْنُكْم ِجبِال� َكثِیًرا ۖ أَفَلَْم تَُكونُوا تَْعِقلُوَن ٦٢ َھٰ

تُوَعدُوَن ٦٣ اْصلَْوَھا اْلیَْوَم بَِما ُكْنتُْم تَْكفُُروَن.٦٤

But step aside today, you guilty ones. Children of Adam, did I not
command you not to worship Satan, for he was your sworn enemy,
but to serve Me? This is the straight path. He has led great
numbers of you astray. Did you not use your reason? So this is the
Fire that you were warned against. Enter it today, because you

went on ignoring [my commands]

The subject changes from reward to punishment as if to say: meanwhile in
the camp of the disbelievers a very different scene is unfolding.

As the believers are greeted by Allāh with a word of peace, the disbelievers
are being ordered to step aside from the righteous, thus leaving them
exposed and humiliated. Moreover, what is implied is to move away from
Paradise and head towards Hell.  Before that though, they are addressed
one final time by Allāh, exalted is He: Children of Adam, which is an
address implying reproach:  Did I not enjoin on you that you should not
worship Satan, as he is your open enemy?! It was Satan who caused the
expulsion of their father, Adam, from heaven, thus revealing his permanent
hostility to them all; yet they continue to worship him. The great
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commentator of the Qur'ān Ibn ‘Atiyya explained that here worship, ‘ibāda,
of Satan means to listen and obey him and his supporters.

They were also enjoined to do something that was certain to set them on a
straight path, leading to God’s pleasure and a happy end in the life to come:
You should worship Me alone. This is the straight path. The indefinite
form of sirātun mustaqeemun, without the alif-laam, serves to amplify the
meaning of this statement like an embedded exclamation mark.

The simple nature of the covenant:
don’t give in to the lure of Satan and instead
believe and obey your Creator

The damming address will continue: He has led great numbers of you
astray. Did you not use your reason? The words ‘great number’ translates
jibil, which literally refers to a huge crowd of people. From the same root the
word for mountain, jabal, is formed; the connection being the monumental
size of the gathering resembling a mountain range.  The word kathīr,
meaning ‘many’, is added next to it to help the reader appreciate just how
many people have allowed Satan to take advantage of them throughout
human history. They are embarrassingly told Did you not use your reason?,
as human intellect was another form of spiritual guidance that they chose to
ignore.

The address concludes on a climactic note, similar to the previous passage
about reward: So this is the Fire that you were warned against. Enter it
today, because you went on ignoring [my commands].

Lesson
The story of Ādam and Satan’s refusal to prostrate to him marks the
beginning of his sworn enmity against our father. This affair was mentioned
in no less than seven places in the Qur’ān, each from a different angle, and
in separate contexts. Satan’s knowledge that Ādam and those who follow
him in righteousness will be admitted into Paradise whilst he is certainly
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heading for Hell, fills him with envy. He thus desires nothing more than for
others to give him company in his final abode, and will use everything in his
arsenal to bring people down.

Ibn al-Qayyim explains that Satan will first try to make one reject Allāh
outright, and openly display enmity towards Islām, therefore relaxing and
completing his ultimate objective. If he fails, he will invite one to practice
innovations, matters that are incorrectly attributed to Islām, trapping the
follower in this predicament until death. If he fails, he will focus on major
sins, fornication, drinking, usury and so on. If he fails he will try to make
one fall into minor sins, if he fails, he will preoccupy him with permissible
matters that contain no reward, like games, wasting time, lying around
endlessly, then if he fails, Satan will order one to do a good action, but one
that is lesser in reward than another. He will never give up, but will tussle
with a Muslim until and during death.

It is important to realise, however, that Satan’s arduous efforts to corrupt are
no excuse for us to be corrupted, as he is incapable of changing people
unless they open up their hearts to him. In fact, on the plains of resurrection,
as the followers of the Prophets follow the Prophets, and the followers of
Satan follow Satan, he will stand in front of them and deliver the following
sermon, quoted in another part of the Qur'ān:

And Satan will say when the matter has been decided: ‘Verily, Allāh
promised you a promise of truth. And I too promised you, but I betrayed
you. I had no authority over you except that I called you, and you
responded to me. So blame me not, but blame yourselves. I cannot help
you, nor can you help me.’

اْلیَْوَم نَْختُِم َعلَٰى أَْفَواِھِھْم َوتَُكلُِّمنَا أَْیِدیِھْم َوتَْشَھدُ أَْرُجلُُھْم بَِما َكانُوا
َراَط فَأَنَّٰى یَْكِسبُوَن.٦٥ َولَْو نََشاُء لََطَمْسنَا َعلَٰى أَْعیُنِِھْم فَاْستَبَقُوا الّصِ
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یُْبِصُروَن.٦٦ َولَْو نََشاُء لََمَسْخنَاُھْم َعلَٰى َمَكانَتِِھْم فََما اْستََطاُعوا ُمِضی�ا
ْسھُ فِي اْلَخْلِق ۖ أَفََال یَْعِقلُوَن.٦٨ ْرهُ نُنَّكِ َوَال یَْرِجعُوَن.٦٧ َوَمْن نُعَّمِ

On that Day We shall seal up their mouths, but their hands will
speak to Us, and their feet bear witness to everything they have
done. If it had been Our will, We could have blotted out their eyes.
They would have struggled to find the way, but how could they
have seen it? If it had been Our will, We could have paralysed
them where they stood, so that they could not move forward or
backward. If We extend anyone’s life, We reverse his development.

Do they not use their reason?

The scene of the disbelievers on the Day of Judgement continues: On that
Day We shall seal up their mouths, but their hands will speak to Us, and
their feet bear witness to everything they have done. As people try to
make excuses and hide their sins with lies and duplicity their power of
speech will be removed and transferred to their own limbs which will begin
to bear witness against them.  According to verse 20 in chapter 41, their
ears, their eyes, and their skin will bear witness against them for that which
they used to do. Thus, each organ in their bodies returns to its Lord in full
submission. This is a terrible scene, one that is difficult to contemplate.

Surah Yāsīn returns from the future to speak once again about the present. If
it had been Our will, meaning this could happen at any moment now ,
We could have taken away their sight. They would have struggled to
find the way, but how then could they possibly see? That is to say, God
does not need to wait until the Hereafter to punish or destroy evil people. If
He wished He could blot out their eyes right now. Imām Tabari, as well as
other commentators, believes this means God can make them blind to
guidance and the straight path. However, he goes on to state another view
which he is more inclined to accepting, that God could literally blind them
by removing the eyes from their sockets to leave them completely blind.
Thus the verse ends how then could they possibly see?
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The second threat and warning: If it had been Our will, We could have
paralysed them where they stood, so that they could not move forward
or backwards, indicates that no matter where they may be, God can alter
people’s state instantly or destroy them if He wills.  The word used for
paralysed is maskh, which not only means to transform but to change into
something hideous and disfigured.

The threat of transformation and paralysis should not be considered
farfetched, as a subtle form of it is taking place within our own selves,
thus the last verse reads: If We extend anyone’s life, We reverse his
development. Do they not use their reason? The word reverse translates
nunakkis which literally means to change the creation from a state of
strength to weakness,  referring to physical and mental decline in old
age.  Syed Qutb makes a remarkable comment here:

Old age is a second childhood, but without a child’s sweet innocence. An
aged person moves backward, forgetting what he has learnt, losing physical
and mental powers, unable to endure much, until he is no more than a child.
However, a child is always met with a smile when it does something silly.
An aged person receives no support, unless it comes from a sense of pity and
duty. He is also ridiculed whenever he displays an element of childishness or
stupidity.

Why paralyse a person who cannot see?
Verse 66 states that God could blind evil people if He so wished, and verse
67 states that He could paralyse them too. Someone may wonder: a blind
person will struggle to find his way, why then paralyse him too? Imān al-
Razi commented on this verse saying, ‘(the threat of) blindness came before
the threat of paralysis in order to make the sequence climactic, that is to say,
blinding them would surely prevent them from seeing the path and
navigating their way around, unless of course someone said, ‘the blind can
sometimes find their way using their other senses of hearing and touch’; thus
the sequence of the verse is now appreciated, as the threat of paralysis then
follows, removing any possibility of navigation.
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69-70

Verses 69-83: The Qur'ān and the Arrogant

The Surah now draws to a conclusion by returning to the theme on which it
began: the Qur'ān. It refutes the idea of the Qur’ān being mere poetry as the
Prophet Muhammad  was unable to versify poetry, just like he was unable
to read or write. Once again Surah Yāsīn validates the message of the
Prophet  as being real and divine. This is how the journey began, By the
wise Qur’ān , you [Muhammad] are truly one of the messengers sent on
a straight path.

ْعَر َوَما یَْنبَِغي لَھُ ۚ إِْن ُھَو إِالَّ ِذْكٌر َوقُْرآٌن ُمبِیٌن.٦٩ ِلیُْنِذَر َوَما َعلَّْمنَاهُ الّشِ
َمْن َكاَن َحی�ا َویَِحقَّ اْلقَْوُل َعلَى اْلَكافِِریَن.٧٠

We have not taught the Prophet poetry, nor could he ever have
been a poet. This is a revelation, an illuminating Qur'ān to warn
anyone who is truly alive, so that God’s verdict may be passed

against the disbelievers.

We have not taught the Prophet poetry implies that what Allāh has taught
him, namely the Qur’ān, though poetic, is not poetry.  Thus the verse
returns to the discussion of the nature of revelation which is where the Surah
began and alludes to those who accused the Prophet  of being merely a
poet. According to several accounts, the Prophet  did not have any
proficiency in poetry, either its rhyme or meter.  His wife, ‘Āisha  was
asked whether the Prophet  would recite poetry and she replied that poetry
was the most despised speech to him, except that once he tried to recite some
lines of poetry and ended reversing the order of its last words. At that point
Abu Bakr  said: “It is not quite like that” and the Prophet  replied:
“Indeed, By Allāh, I am not a poet and nor is it befitting for me.”

In its highest standards, poetry expresses the pinnacle of human speech, but
it remains a human effort confined within man’s capabilities and limitations.
Moreover, pre-Islamic poetry often glorified immoralities and trsssivialised
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many virtues,  hence the Prophet could never have been a poet. As Syed
Qutb stated, ‘Prophethood and poetry are far apart: one is at best a longing
that issues from the earth while the other is true guidance from on high.’

The reason why the Qur'ān is sent to him is then spoken of: to warn anyone
who is truly alive, meaning those whose hearts are alive.  Here the
Qur’ānic expression contrasts disbelief with life, as if to say that being
spiritually dead is like being physically dead. The implication is that spiritual
life through revelation is what makes a person truly alive.

ا َعِملَْت أَْیِدینَا أَْنعَاًما فَُھْم لََھا َماِلُكوَن. ٧١ أََولَْم یََرْوا أَنَّا َخلَْقنَا لَُھْم ِممَّ
َوذَلَّْلنَاَھا لَُھْم فَِمْنَھا َرُكوبُُھْم َوِمْنَھا یَأُْكلُوَن.٧٢ َولَُھْم فِیَھا َمنَافُِع َوَمَشاِرُب ۖ

أَفََال یَْشُكُروَن.٧٣

Can they not see how, among the things made by Our hands, We
have created livestock they control, and made them obedient, so
that some can be used for riding, some for food, some for other

benefits, and some for drink? Will they not give thanks?

This passage is one of several in the Qur'ān to invoke the benefits of cattle.
From all the species of animal, both believers and skeptics will agree that
cattle is the most useful for human beings. They can be used for riding and
labour, for providing clothing and furnishings, food and drink, and even for
their beauty; the believer sees this as signs of Allāh’s beneficence toward
mankind.
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The passage highlights three specific benefits He has placed within these
creatures:

He made them controllable to people such that they could tame and
domesticate them.
He engrained in them a docile, subservient nature so that people could
ride them and even slaughter them for consumption.
He made them produce wholesome milk for drinking, and draw various
other benefits from them.

The words, the things made by Our hands express exclusivity, as if to say
Allāh made this exclusively for human beings and no one else.

These blessings are before the very eyes of people, requiring little
contemplation. Moreover, not all creatures are like this. For instance, a
person cannot ride a lion or slaughter a zebra. In fact, people cannot control
a fly unless Allāh gave it the quality of being controlled by man. This is
therefore something to be grateful for, hence the verse ends, ‘Will they not

142



73-76

give thanks?’. Syed Qutb beautifully explained the teaching of this passage
when he said,

Thus, every time we ride an animal, eat a piece of meat, have a drink of
milk, taste a piece of cheese or use fat for cooking, or wear a garment
made of hide, wool or animal hair, we in our hearts feel God’s endless
blessings and infinite grace. This, then, applies to all things around us
and everything we use, whether animate or inanimate. All our lives, then,
become a continuous act of glorifying God and giving thanks to Him.

ِھ آِلَھةً لَّعَلَُّھْم یُنَصُروَن.٧٤ َال یَْستَِطیعُوَن نَْصَرُھْم َواتََّخذُوا ِمن دُوِن اللـَّ
وَن َوَما ْحَضُروَن.٧٥ فََال یَْحُزنَك قَْولُُھْم ۘ إِنَّا نَْعلَُم َما یُِسرُّ َوُھْم لَُھْم ُجندٌ مُّ

یُْعِلنُوَن.٧٦

Yet they have taken other gods besides Allāh to help them, they
cannot help them even though they are an army mobilised in their
support. So [Prophet] do not be distressed at what they say: We

know what they conceal and what they reveal.

Despite Allāh unleashing His blessings on human beings they do not give
thanks. Instead, many have taken other gods besides Allāh to help them. In
particular, the Quraysh of Arabia pinned their hopes in their idols, expecting
them to intercede before the Creator, and ultimate God.

In a hadīth the Prophet  warns against the subtler forms of idolatry: "The
most frightening thing that I fear for you is the lesser form of polytheism:
showing off (in worship)"

They cannot help them even though they are an army mobilised in their
support may be seen as a reference to the idolaters who are ready to fight on
behalf of their gods, though their gods will not be able to fight for them.
Some take it as a reference to the gods they worship becoming an army who
will testify against them on the Day of Judgement.  In either case, it is a
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statement of fact, designed to break the false hopes of the idol-worshippers,
and urge them to consider placing real trust in Allāh.

So do not be distressed at what they say, is a counsel to the Prophet  that
he should not be grieved by the disbelief and argumentation of some people
– some of which is shared in the next verses –  since Allāh will protect
him in this world and they will receive the proper punishment for their
deeds, either in this life or the next. It also indicates that the Prophet  must
not be overly concerned with their continuing rejection, for once he has
warned them, he has fulfilled his responsibilities.

We know what they conceal and what they reveal. The verse mentions
their concealed matters first and then their public statements. This is because
knowing the internal thoughts of others is a far more pertinent sign of
possessing all-encompassing knowledge of that individual.

بِیٌن.٧٧ َوَضَرَب لَنَا نَساُن أَنَّا َخلَْقنَاهُ ِمن نُّْطفٍَة فَإِذَا ُھَو َخِصیٌم مُّ أََولَْم یََر اْإلِ
َمثًَال َونَِسَي َخْلقَھُ ۖ قَاَل َمن یُْحیِي اْلِعَظاَم َوِھَي َرِمیٌم ٧٨ قُْل یُْحیِیَھا الَِّذي
َن الشََّجِر ةٍ ۖ َوُھَو بُِكّلِ َخْلٍق َعِلیٌم.٧٩ الَِّذي َجعََل لَُكم ّمِ َل َمرَّ أَنَشأََھا أَوَّ
ْنھُ تُوقِدُوَن.٨٠ أََولَْیَس الَِّذي َخلََق السََّماَواِت اْألَْخَضِر نَاًرا فَإِذَا أَنتُم ّمِ
ُق اْلعَِلیُم.٨١ إِنََّما َواْألَْرَض بِقَاِدٍر َعلَٰى أَن یَْخلَُق ِمثْلَُھم ۚ بَلَٰى َوُھَو اْلَخالَّ
أَْمُرهُ إِذَا أََرادَ َشْیئًا أَن یَقُوَل لَھُ ُكن فَیَُكوُن.٨٢ فَُسْبَحاَن الَِّذي بِیَِدِه َملَُكوُت

ُكّلِ َشْيٍء َوإِلَْیِھ تُْرَجعُوَن.٨٣

Can man not see that We created him from a drop of fluid? Yet– lo
and behold!– he disputes openly, producing arguments against Us,
forgetting his own creation. He says, ‘Who can give life back to
bones after they have decayed?’ Say, ‘He who created them in the
first place will give them life again: He has full knowledge of every
act of creation. It is He who produces fire for you out of the green
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tree– lo and behold!– and from this you kindle fire. Is He who
created the heavens and earth not able to create the likes of these
people? Of course He is! He is the All Knowing Creator: when He
wills something to be, His way is to say, “Be”– and it is! So glory
be to Him in whose Hand lies control over all things. It is to Him

that you will all be brought back.

This final set of verses poses a number of arguments that illustrate Allah's
ability to resurrect people for their Judgement.  The first argument holds
that denying the resurrection is akin to forgetting one's own creation. Is a
gamete truly any more alive than a crumbled bone? Did man not originate
from a lowly fluid? And is the One who produced mankind from this fluid
not able to produce something similar from a crumbled bone? The answer to
these is so blindingly obvious as to not merit a lengthy discussion. Thus,
Allah – Exalted is He – informs us that the One who created mankind in the
first place will give people life again. Allah is fully aware of every act of
creation.

Further clarification of God’s creative power is then given: It is He who
produces fire for you out of the green tree– lo and behold!– and from
this you kindle fire. The meaning here is that just as Allāh makes fire,
something hot and dry, emerge from wood that is cold and moist,  or that
had once been cold and moist, so too can He make life emerge from bones
that are dead and decayed. The idea of people emerging from their graves
and becoming alive once again certainly bewilders the mind. However, just
because one’s mind cannot fully grasp a reality is not enough of a reason to
deny it.

Evidence suggests that it was not until Neolithic times that human beings
actually knew how to produce fire. Had they been told that green trees could
be used to make controlled fires they may well have denied it, only then to
find out it was true and then see it become one of the human race’s most
essential tools; starting it on the path toward civilisation. The great polymath
Ibn ‘Ashūr suggests the present-tense was employed for the word tūqidūn to
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impart a sense of continuity in the blessing of Allāh, as if to say ‘and from
this (i.e. wood) you can continue to kindle fire’.

The third argument: Is He who created the heavens and earth not able to
create the likes of these people? The heavens and the earth are great and
wonderful creations. Compared to human beings the stars and planets outlive
them, both as individuals and as a collective. They are greater in size, more
in number and made of a tougher substances. Humans are thus an
insignificant creation in comparison. Isn’t Allāh, who is capable of such
wonders, capable enough of resurrecting them?  The truth is that God
creates this and that, as well as other types of creation, effortlessly. It is all
the same to Him whether the creature He wants to bring into life is large or
small: when He wills something to be, His way is to say, “Be”– and it is!

This ‘something’ could be a galaxy, a planet, an ant or a fundamental
particle. It is all the same, requiring no more than a simple word, ‘Be’, and it
is there. Nothing is easier or more difficult, near or far. Once Allāh’s will
intends something, it exists whatever it may be. The great scholar of Qur'ān
from the second generation, Qatādah, explained the wisdom behind why the
word 'be' (kun) is used. He said that, 'there is no word in the Arabic language
that expresses ease and effortlessness better (than the word kun)'. In another
verse Allāh, Exalted is He, says: Our command is only one word, like the
blinking of an eye.

So glory be to Him in whose Hand lies control over all things. It is to
Him that you will all be brought back.

The final verse of Surah Yāsīn describes the relationship between the
Creator and His creation. So glory be to Him is to declare Him to be
flawless and thus perfect. In the context of the final passage, it is to declare
Him to be beyond the arguments of those who deny His resurrection, and to
express amazement; as if to say: after hearing such compelling arguments,
how can people still presume God to be incapable of such,  for in His
Hand lies control over all things. The word for control is malakūt, which is
closely related to mulk, meaning sovereignty. Both words derive from the
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same root, m-l-k, which in verbal form means “to possess,” “to control,” “to
rule,” or “to reign.” According to some, malakūt and mulk have the same
meaning.  According to others, malakūt is the more intense spelling of the
word,  as if to say ‘in His Hand is the complete control over all things’.

The beautiful Surah Yāsīn then ends on a note of hope and fear: It is to Him
that you will all be brought back. For those who disbelieved and denied
they should expect to return to Allāh for an accounting. As for those who
believed and struggled with little to show of success, like the believing man
who came from the outskirts of the city, they can place their hopes in the
mercy and reward of Allāh, Exalted is He.

VERSES 69-83 WORD BANK
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136 Rūh al-Ma’āni, al-Ālūsi
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139 Rūh al-Ma’āni, al-Ālūsi
140 Fī Zilāl al-Qur’ān, Syed Qutb
141 al-Jāmi' li-Ahkām al-Qur'ān, al-Qurtubi



142 Anwār al-Tanzīl, al-Baydāwi
143 Fī Zilāl al-Qur’ān, Syed Qutb
144 Taysīr al-Karīm al-Rahmān, al-Sa’di
145 Hadīth, reported in Musnad Imam Ahmed , no. 4205
146 Jāmi’ Al-Bayān fi Ta’wīl Al-Qur’ān , Imām Tabari
147 al-Jāmi' li-Ahkām al-Qur'ān, al-Qurtubi
148 al-Tashīl Fi ‘Ulūm al-Tanzīl, Ibn Juzai
149 Regarding this particular instance, it is reported that a man by the name of Ubayy ibn
Khalaf brought some withered bones to the Prophet and crushed them into pieces saying,
“Do you think that God can revive these [bones] after they have decayed and become rot?”
The Prophet answered, “Yes, indeed! And He will also throw you into the Fire.
150 According to Ibn 'Abbās, this refers to the Markh and 'Afār trees that grow in the Hijaz, in western
Arabia; rubbing two green branches from these trees together is known to produce fire.
151 Tafsīr Al-Tahrīr wa Al-Tanwīr, Ibn ‘Āshūr
152 al-Jāmi' li-Ahkām al-Qur'ān, al-Qurtubi
153 Qur’ān, 54:50
154 Anwār al-Tanzīl, al-Baydāwi
155 Tafsīr al-Qur'ān al-'azīm, Ibn Kathīr
156 Rūh al-ma'ānī, al-Ālūsi
157 The word appears in the Prophetic supplication:

ُسْبَحاَن ِذي اْلَجبَُروِت َواْلَملَُكوِت َواْلِكْبِریَاِء َواْلعََظَمِة
“Glory be to the One Who has all power, sovereignty, magnificence and might.”



Conclusion

This book is only a small effort to inspire further interest in engaging in a
more meaningful reading of the Qur'ān. It is an attempt to make the
scripture and some of the classical commentaries accessible to a wider
Western audience.

In the course of my research and writing, I have tried to highlight: the
nuances of the Qur'ān's language and word choice; its use of Classical
Arabic grammatical and rhetorical devices; its use of imagery, figures of
speech, and parables; the structure and coherence of the Surah; and more
importantly, the universal lessons and teachings it seeks to communicate to
humanity.

Surah Yāsīn is replete with beautiful elements of peace, serenity, and
promises of reward for those who lived through much hardship, pain, and
tribulations along their journey to meet Allāh. Perhaps this is why it is
referred to as the ‘Heart of the Qur’ān.'

A study of the entire Qur'ān should be a life-long goal for every Muslim.
The magnificent Book challenged and transcended the rich literary tradition
of Arabia, and in only two decades it transformed an uncivilized people,
who were divided into perpetually warring tribal factions and devoted to a
pantheon of deities, into a monotheistic civilization, which in only a century
would become the largest and most prosperous in the Medieval world. It
stretched from Spain to India, and it was distinguished for its values,
traditions, scholarship, and advances in the arts and sciences. This is why
the Qur'ān deserves to be studied and made into a life-long companion.

I thank Allāh the Almighty for guiding me to make this effort. He is truly
the Master of the Universe and beyond, and to Him belongs the Ultimate
forms of praise and thanks.
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